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Henry Alford (7 October 1810 - 12 January 1871) was an English churchman, theologian, textual critic, scholar, poet, hymnodist, and writer.

Alford was born in London, of a Somerset family, which had given five consecutive generations of clergymen to the Anglican church. Alford's early years were passed with his widowed father, who was curate of Steeple Ashton in Wiltshire. He was a precocious boy, and before he was ten had written several Latin odes, a history of the Jews and a series of homiletic outlines. After a peripatetic school course he went up to Trinity College, Cambridge, in 1827 as a scholar. In 1832 he was 34th wrangler and 8th classic, and in 1834 was made fellow of Trinity.

He had already taken orders, and in 1835 began his eighteen-year tenure of the vicarage of Wymeswold in Leicestershire, from which seclusion the twice-repeated offer of a colonial bishopric failed to draw him. He was Hulsean lecturer at Cambridge in 1841-1842, and steadily built up a reputation as scholar and preacher, which might have been greater if not for his excursions into minor poetry and magazine editing.

In 1844, he joined the Cambridge Camden Society (CCS) which published a list of do's and don'ts for church layout which they promoted as a science. He commissioned A.W.N. Pugin to restore St Mary's church. He also was a member of the Metaphysical Society, founded in 1869 by James Knowles.

In September 1853 Alford moved to Quebec Chapel, Marylebone, London, where he had a large congregation. In March 1857 Lord Palmerston advanced him to the deanery of Canterbury, where, till his death, he lived the same energetic and diverse lifestyle as ever. He had been the friend of most of his eminent contemporaries, and was much beloved for his amiable character. The inscription on his tomb, chosen by himself, is Diversorium Viatoris Hierosolymam Proficiscentis ("the inn of a traveler on his way to Jerusalem").

Alford was a talented artist, as his picture-book, The Riviera (1870), shows, and he had abundant musical and mechanical talent. Besides editing the works of John Donne, he published several volumes of his own verse, The School of the Heart (1835), The Abbot of Muchelnaye (1841), The Greek Testament. The Four Gospels (1849), and a number of hymns, the best-known of which are "Forward! be our watchword," "Come, ye thankful people, come", and "Ten thousand times ten thousand." He translated the Odyssey, wrote a well-known manual of idiom, A Plea for the Queen's English (1863), and was the first editor of the Contemporary Review (1866 - 1870).

His chief fame rests on his monumental edition of the New Testament in Greek (4 vols.), which occupied him from 1841 to 1861. In this work he first produced a careful collation of the readings of the chief manuscripts and the researches of the ripest continental scholarship of his day. Philological rather than theological in character, it marked an epochal change from the old homiletic commentary, and though more recent research, patristic and papyral, has largely changed the method of New Testament exegesis, Alford's work is still a quarry where the student can dig with a good deal of profit.

His Life, written by his widow, appeared in 1873 (Rivington).

Introduction

See the book comments for 1 Timothy for an introduction to the Pastoral Epistles

CHAPTER IX

THE SECOND EPISTLE TO TIMOTHEUS

SECTION I

TO WHAT PLACE WRITTEN

1. IT has been very generally supposed, that this Epistle was written to Timotheus while the latter was still at Ephesus.

2. The notices contained in it seem partially to uphold the idea. In ch. 2 Timothy 1:16-18, Onesiphorus is mentioned as having sought out the Apostle at Rome, and also having ministered to him at Ephesus: and in ch. 2 Timothy 4:19, the household of Onesiphorus is saluted. Such a notice, it is true, decides nothing: but comes in aid of the supposition that St. Paul was writing to Ephesus. Our impression certainly is, from ch. 2 Timothy 1:18, that Onesiphorus resided, when living, at Ephesus.

3. Again, in ch. 2 Timothy 2:17, we find Hymenæus stigmatized as a teacher of error, who can hardly be other than the Hymenæus of 1 Timothy 1:20 (see notes there). Joined with this latter in 1 Tim. appears an Alexander: and we again have an Alexander ὁ χαλκεύς mentioned as having done the Apostle much mischief in our ch. 2 Timothy 4:14; and there may be a further coincidence in the fact that an Alexander is mentioned as being put forward by the Jews during the tumult at Ephesus, Acts 19:33(114).

4. Besides, the whole circumstances, and especially the character of the false teachers, exactly agree. It would be very difficult to point out any features of difference, such as change of place would be almost sure to bring out, between the heretical persons spoken of here, and those in the first Epistle.

5. The local notices come in aid, but not with much force. Timotheus is instructed to bring with him matters which the Apostle had left at Troas (ch. 2 Timothy 4:13), which he would pass in his journey from Ephesus to Rome. Two other passages (ch. 2 Timothy 4:12; 2 Timothy 4:20) present a difficulty: and Michaelis, who opposes this view, urges them strongly. St. Paul writes, τυχικὸν δὲ ἀπέστειλα εἰς ἔφεσον. This could hardly have been so written, as a simple announcement of a fact, if the person to whom he was writing was himself in that city. This was also felt by Theodoret,— δῆλον ἐντεῦθεν ὡς οὐκ ἐν ἐφέσῳ διῆγεν ἀλλʼ ἑτέρωθί που κατὰ τουτονὶ τὸν καιρὸν ὁ μακάριος τιμόθεος. The only answer that I can give, may be derived from the form and arrangement of the sentence. Several had been mentioned, who had left him of their own accord: then, with δέ, introducing a contrast, he states that he had sent Tychicus to Ephesus. If any stress is meant to be laid on this circumstance, the notice might still consist with Timotheus himself being there: “but do not wonder at Tychicus being at Ephesus, for I sent him thither.” This however is not satisfactory: nor again is it, to suppose with Dr. Davidson (iii. 63) that for some reason Tychicus would not arrive in Ephesus so soon as the Epistle. He also writes, τρόφιμον δὲ ἀπέλιπον ἐν ΄ιλήτῳ ἀσθενοῦντα. This would be a strange thing to write from Rome to Timotheus in Ephesus, within a few miles of Miletus itself, and respecting Trophimus, who was an Ephesian (Acts 21:29). It certainly may be said that there might be reasons why the notice should be sent. It might be intended to clear Trophimus from the charge which appears to be laid against Erastus, that he had remained behind of his own accord in his native land. With the Apostle’s delicate feeling for all who were connected with him, he might well state this (again with a δέ) respecting Trophimus, though the fact of his remaining at Miletus might be well known to Timotheus, and his own profession of sickness as the reason.

6. There is a very slight hint indeed given in ch. 2 Timothy 4:11, which may point the same way. Timotheus was to take up Mark and bring him to Rome. The last notice we have had of Mark, was a recommendation of him to the Colossian Church (Colossians 4:10), and that in a strain, which may import that he was to be a resident labourer in the Gospel among them. If Mark was at Colossæ, he might be easily sent for from Ephesus to accompany Timotheus.

SECTION II

OCCASION AND OBJECT

1. It only remains to enquire respecting this Epistle, what special circumstances occasioned it, and what objects are discernible in it.

2. The immediately moving occasion seems to have been one personal to the Apostle himself. He was anxious that Timotheus should come to him at Rome, bringing with him Mark, as soon as possible (ch. 2 Timothy 1:4; 2 Timothy 4:9; 2 Timothy 4:11; 2 Timothy 4:21).

3. But he was uncertain how it might be with himself: whether he should live to see his son in the faith, or be ‘offered up’ before his arrival. He sends to him therefore, not merely a message to come, but a letter full of fatherly exhortations and instructions, applicable to his present circumstances. And these seem not to have been unneeded. Many of his former friends had forsaken him (ch. 2 Timothy 1:15; 2 Timothy 4:10), and the courage and perseverance of Timotheus himself appeared to be giving way (see above, Prolegg. to 1 Tim. § i. 9). The letter therefore is calculated in some measure to supply what his own mouth would, if he were permitted to speak to him face to face, still more fervently urge on him. And thus we possess an Epistle calculated for all ages of the Church: in which while the maxims cited and encouragements given apply to all Christians, and especially ministers of Christ, in their duties and difficulties,—the affecting circumstances, in which the writer himself is placed, carry home to every heart his earnest and impassioned eloquence.

4. For further notices, I again refer to Dr. Davidson, vol. iii. pp. 48–75.

1. In 2 Timothy 4:21, we read as follows:

ἀσπάζεταί σε εὔβουλος καὶ πούδης καὶ λῖνος καὶ κλαυδία καὶ οἱ ἀδελφοὶ πάντες.

2. Martial, lib. iv. Epigr. 13, is inscribed ‘ad Rufum, de nuptiis Pudentis et Claud peregrinæ:’ and the first lines run thus:

“Claudia, Rufe, meo nubit peregrina Pudenti:

Macte esto tædis, o Hymenæe tuis.”

3. An inscription was found at Chichester in the early part of the last century, and is now in a summer-house in the gardens at Goodwood, running thus, the lacunæ being conjecturally filled in:—

(N)eptuni et Minervæ templum

(pr)o salute d(omu)s divinæ

(ex) auctoritat(e Tib.) Claud.

(Co)gidubni r. leg. aug. in Brit.

(colle)gium fabror. et qui in eo

(a sacris) sunt d. s. d. donante aream

(Pud)ente Pudentini fil.

4. Now in Tacitus, Agricol. 14, we read, “quædam civitates (in Britain) Cogidubno regi donatæ (is ad nostram usque memoriam fidissimus mansit) vetere ac jampridem recepta populi R. consuetudine, ut haberet instrumenta servitutis et reges.” From this inscription these ‘civitates’ appear to have constituted the kingdom of Sussex. We also gather from the inscription that Cogidubnus had taken the name of his imperial patron, (Tiberius) Claudius: and we find him in close connexion with a Pudens.

5. It was quite natural that this discovery should open afresh a point which the conjectures of British antiquarians appeared before to have provisionally closed. It had been imagined that Claudia, who was identified with the Claudia Rufina of Martial, xi. 53 (‘Claudia cæruleis quum sit Rufina Britannis Edita, quam Latiæ pectora plebis habet!’), was a native of Colchester, and a daughter of Caractacus, whom they supposed to have been admitted into the Claudian gens.

6. A new fabric of conjecture has been now raised, more ingenious and more probable(116). The Pudens of Martial is (i. 32) a centurion, aspiring to the “meriti præmia pili,” i.e. to be made a primipilus: which ambition we find accomplished in lib. v. 48: and his return to Rome from the North to receive the honour of equestrian rank is anticipated in lib. vi. 58. He may at some time have been stationed in Britain—possibly attached in capacity of adjutant to King Cogidubnus. His presentation of an area for a temple to Neptune and Minerva may have been occasioned by escape from shipwreck, the college of carpenters (shipbuilders) being commissioned to build it to their patrons, Neptune and Minerva; or, as Archdn. Williams (p. 24) seems to think, by a desire to introduce Roman arts among the subjects of the client king. If the British maiden Claudia was a daughter of King Tiberius Claudius Cogidubnus, there would be no great wonder in her thus being found mentioned with Pudens.

7. But conjecture is led on a step further by the other notices referred to above Claudia is called Rufina. Now Pomponia, the wife of the late commander in Britain Aulus Plautius, belonged to a house of which the Rufi were one of the chief branches. If she were a Rufa, and Claudia were her protégée at Rome (as would be very natural, seeing that her father was received into alliance under Aulus Plautius), the latter would naturally add to her very undistinguishing appellation of Claudia the cognomen of Rufina. Nor is the hypothesis of such a connexion purely arbitrary. A very powerful link appears to unite the two ladies—viz. that of Christianity. Pomponia, we learn from Tacitus (Ann. xii. 32), was (in the year 57) ‘superstitionis externæ rea,’ and being ‘mariti judicio permissa,’ was by him tried, ‘prisco instituto, propinquis coram,’ and pronounced innocent. Tacitus adds, that after many family sorrows, ‘per XL annos non cultu nisi lugubri, non animo nisi mæsto, egit. Idque illi imperitante Claudio, impune, mox ad gloriam vertit.’ Now it is not at all an improbable explanation of this, that Pomponia may have been a Christian: and the remarkable notice with which our citation from Tacitus concludes may point to the retirement of a Christian life, for which the garb of sorrow would furnish an excuse and protection(117).

8. If then such a connexion as this subsisted, it would account for the conversion of the British maiden to Christianity: and the coincidences are too striking to allow us to pass over the junction of Pudens with her in this salutation. They apparently were not married at this time, or the Apostle would hardly have inserted a third name, that of Linus, between theirs. And this is what we might expect: for the last year of Nero, which is the date we have assigned to the Epistle, is the earliest that can be assigned to any of Martial’s pieces, being the year in which he came to Rome.

9. Two of the Epigrams of Martial, i. 32 and v. 48, mention facts which involve Pudens in the revolting moral licence of his day. But there is no reason for supposing them to refer to dates subsequent to his conversion and marriage. Martial’s Epigrams are by no means in chronological order, and we cannot gather any indications of this fact with certainty from them.

10. Again, a difficulty has been found in the heathen invocation in the marriage epigram. But, as remarked in the article referred to in the note, we have no allusion to Christian marriage rites during the first three or four centuries, and it is not at all improbable that the heathen rites of the confarreatio may, at this early period at least, have been sought by Christians to legalize their unions. When we do find a Christian ceremonial, it is full of the symbolism of the confarreatio. And it seems to be shewn that this was so in the case before us, by the epithet of sancto, (in the line ‘Di bene, quod sancto peperit fecunda marito,’ Mart. xi. 53,) implying that all rites had been duly observed(118).

11. If the above conjectural but not purely arbitrary fabric of hypothesis is allowed to stand, we have the satisfaction of knowing that Claudia was a woman not only of high character, but of mental acquirement (‘Romanam credere matres Italides possint, Atthides esse suam,’ Mart. ib.), and the mother of a family of three sons, and possibly daughters as well (Mart. ib.).

01 Chapter 1 

Verse 1
1. διὰ θελ. θεοῦ] Cf. reff. κατʼ ἐπαγγ. ζωῆς] according to (in pursuance of, with a view to the fulfilment of) the promise (ref.) of life which is in Christ Jesus (all this is to be taken with ἀπόστολος, not with θελήματος. Thdrt. explains it well, ὥστε με τὴν ἐπαγγελθεῖσαν αἰώνιον ζωὴν τοῖς ἀνθρώποις κηρύξαι. Chrysostom sees, in this mention of the promise of life in Christ, a consolation to Timotheus under present troubles: ἀπὸ τῆς ἀρχῆς ποιεῖται τὴν παραμυθίαν— εἰ ἐπαγγελία ἐστί, μὴ ζήτει αὐτὴν ἐνταῦθα· ἐλπὶς γὰρ βλεπομένη οὐκ ἔστιν ἐλπίς. And this idea seems to be borne out by the strain of the subsequent portion of the Epistle, which is throughout one of confirmation and encouragement. So Bengel,—“nervus ad Timotheum hortandum, 2 Timothy 1:10, cap. ii. 8”).

Verse 1-2
προσ τι΄οθεον β
2 Timothy 1:1-2.] ADDRESS AND GREETING.

Verse 2
2. ἀγαπητῷ τέκνῳ] “Can it be accidental,” says Mack, “that instead of γνησίῳ τέκν., as Timotheus is called in the first Epistle, 2 Timothy 1:2, and Titus 1:4,—here we have ἀγαπητῷ? Or may a reason for the change be found in this, that it now behoved Timotheus to stir up afresh the faith and the grace in him, before he could again be worthy of the name γνησίον τέκνον in its full sense?” This may be too much pressed: but certainly there is throughout this Epistle an altered tone with regard to Timotheus—more of mere love, and less of confidence, than in the former: and this would naturally shew itself even in passing words of address. When Bengel says, “in Ep. i., scripserat, genuino: id compensator hic versu 5,” he certainly misses the delicate sense of 2 Timothy 1:5; see below. To find in ἀγαπητῷ more confidence, as Heyd. (and Chrys., maintaining that οἱ κατὰ πίστιν ὅταν ὦσιν ἀγαπητοί, διʼ οὐδὲν ἕτερόν εἰσιν, ἀλλʼ ἢ διʼ ἀρετήν), can hardly be correct: the expression of feeling is different in kind, not comparable in degree: suiting an Epistle of warm affection and somewhat saddened reminding, rather than one of rising hope and confidence. I regret to be, on this point, at issue throughout this second Epistle, with my friend Bishop Ellicott, who seems to me too anxious to rescue the character of Timotheus from the slightest imputation of weakness: thereby marring the delicate texture of many of St. Paul’s characteristic periods, in which tender reproof, vigorous reassurance, and fervent affection are exquisitely intermingled.

See reff. and notes.

Verses 3-5
3–5.] Thankful declaration of love and anxiety to see him. I give thanks (reff.) to God whom I serve from my ancestors (i.e. as Bengel, “majores, innuit, non Abrahamum &c., quos patres, nunquam προγόνους appellat: sed progenitores proximos.” The reason for the profession may perhaps be found in the following mention of the faith of the mother and grandmother of Timotheus, which was already in the Apostle’s mind. We may observe that he does not, as De W. charges him, place on the same ground the Jewish and Christian service of God: but simply asserts what he had before asserted, Acts 23:1; Acts 24:14,—that his own service of God had been at all times conscientious and single-hearted, and that he had received it as such from his forefathers) in pure conscience, how (not ‘that,’ as Chrys. ( εὐχαριστῶ τῷ θεῷ ὅτι μέμνημαί σου, φησίν, οὕτω σε φιλῶ), Luth., E. V., al.,—nor ‘when,’ as Calv. (‘quoties tui recordor in precibus meis, id enim facio continenter, simul etiam de te gratias ago’],—nor ‘since,’ ‘seeing that,’ as Heyd., Flatt, al.,—nor ‘as,’ as De W., Huther, Ellic., al.: but as in the parallel, Romans 1:9, the construction is a mixed one between μάρτυς μου ἐστὶν ὁ θεός, ὡς ἀδιάλ. ἔχω, and εὐχαριστῶ ἀδιάλειπτον ἔχων: and hence the meaning ‘how’ must be retained, and with it the involution of construction, which is characteristic of one with whom expressions like these had now become fixed in diction, and liable to be combined without regard to strict logical accuracy) unceasing I make my mention (not ‘mention’ only, on account of the article, which specifies the μνεία as a thing constantly happening) concerning thee (so Herod. i. 36, παιδὸς μὲν περὶ τοῦ ἐμοῦ μὴ μνήσθητε ἔτι:—Xen. Cyr. i. 6. 12, οὐδʼ ὁτιοῦν περὶ τούτου ἑπεμνήσθη:—Plato, Laches, p. 181 a, ὅδʼ ἐστὶ σωκράτης, περὶ οὗ ἑκάστοτε μέμνησθε: and Hebrews 11:22) in my prayers, night and day (see Luke 2:37 note: belongs to ἀδιάλειπτ. ἔχω κ. τ. λ., not to δεήσεσιν, much less, as Mack, al., to the following, for which 1 Thessalonians 2:9; 1 Thessalonians 3:10 are no precedents, as here such an arrangement would deprive the participle ἐπιποθῶν of its place of emphasis); longing ( ἐπί, as the prep. in composition so often, seems to mark not intensification, but direction: see Ellic.’s note) to see thee, remembering thy tears (shed at our parting), that I may be filled with joy (the expressions in this verse are assurances of the most fervent personal love, strengthened by the proof of such love having been reciprocal. From these he gently and most skilfully passes to a tone of fatherly exhortation and reproof): having remembrance (the aor. participle may be taken either (1) as de pendent on ἵνα, and the condition of πληρωθῶ,—or, which is more probable, (2) as in apposition with ἐπιποθῶν and μεμνημένος) of the unfeigned faith (which was) (Ellic. objects to ‘was,’ and would render ‘is;’sec note above on 2 Timothy 1:2. But I do not see how St. Paul could be said ὑπόμνησιν λαβεῖν of a thing then present. Surely the remembrance is of the time when they parted, and the faith then existing. But the sentence does not require any temporal filling up—‘the unfeigned faith in thee’ is quite enough, and is necessarily thrown into the past by the ὑπόμνησιν λαβών. See more below) in thee (there is perhaps a slight reproach in this ὑπόμνησιν and τῆς ἐν σοί, as if it were a thing once certain as fact, and as matter of memory, but now only, as below, resting on a πέπεισμαι ὅτι: and in presence of such a possible inference, and of ὑπόμνησιν, I have ventured therefore to render τῆς ἐν σοί, ‘which was in thee,’ viz. at the time of τὰ δὰκρυα,—its present existence being only by and by introduced as a confident hope) such as dwelt first (before it dwelt in thee) in thy grandmother ( μάμμην τὴν τοῦ πατρὸς ἢ μητρὸς μητέρα, οὐ λέγουσιν οἱ ἀρχαῖοι, ἀλλὰ τίτθην (l. τήθην). Phryn., p. 133, where see Lobeck’s note. It is thus used, as he shews, by Josephus, Plutarch, Appian, Herodian, &c., and Pollux says (iii. 17), ἡ δὲ πατρὸς ἢ μητρὸς μήτηρ τήθη καὶ μάμμη καὶ μάμμα. But he adduces all the stricter philologists as agreeing with Phrynichus) Lois (not elsewhere mentioned), and thy mother Eunice ( τιμόθεος, υἱὸς γυναικὸς ἰουδαίας πιστῆς, πατρὸς δὲ ἕλληνος, Acts 16:1; see also ch. 2 Timothy 3:15. Both these were probably converts on Paul’s former visit to Lystra, Acts 14:6 ff.), but (the δέ gives the meaning ‘notwithstanding appearances.’ It is entirely missed by Ellic., and not fairly rendered in the E. V., ‘and;’see note below) I am persuaded that (supply ἐνοικεῖ, not ἐνοικήσει, as Grot., al.) also in thee (there is undoubtedly a want of entire confidence here expressed; and such a feeling will account for the mention of the faith of his mother and grandmother, to which if he wavered, he was proving untrue. This has been felt by several of the ancient Commentators; e.g. Thdrt.,— τῇ μετʼ εὐφημίας μνήμῃ τῶν προγόνων ὁ θεῖς ἀπόστολος κρατύνει τὴν πίστιν ἐν τῷ μαθητῇ. οὐδὲν γὰρ οὕτως ὀνίνησιν ὡς οἰκεῖον παράδειγμα. καὶ ἐπειδὴ συμβαίνει τινὰς ἐξ εὐσεβῶν γενομένους μὴ ζηλῶσαι τὴν τῶν προγόνων εὐσέβειαν, ἀναγκαίως ἐπήγαγε “ πέπεισμαι δὲ ὅτι καὶ ἐν σοί.” εἶτα τοῦτο αὐτὸ τῆς παραινέσεως ὑποβάθραν ποιεῖται).

Verses 6-14
6–14.] Exhortation to Timotheus to be firm in the faith, and not to shrink from suffering: enforced (9–11) by the glorious character of the Gospel, and free mercy of God in it, and (11–13) by his own example. For which cause (reff.: viz. because thou hast inherited, didst once possess, and I trust still dost possess, such unfeigned faith;— ταῦτα περί σου πεπεισμένος, Thdrt.) I put thee in mind to stir up (see examples in reff. and in Wetst. The metaphorical use of the word was so common, that there is hardly need to recur to its literal sense. Cf. especially, Iambl, vit. Pythagor. c. 16: ἀπεκάθαιρε τὴν ψυχήν, καὶ ἀνεζωπύρει τὸ θεῖον ἐν αὐτῇ. At the same time it is well to compare, as Chrys. does, 1 Thessalonians 5:19, τὸ πνεῦμα μὴ σβέννυτε. He adds, ἐν ἡμῖν γάρ ἐστι καὶ σβέσι καὶ ἀνάψαι τοῦτο. ὑπὸ μὲν γὰρ ἀκηδίας καὶ ῥᾳθυμίας σβέννυται, ὑπὸ δὲ νήψεως καὶ προσοχῆς διεγείρεται) the gift of God ( χάρισμα, singular, as combining the whole of the gifts necessary for the ministry in one aggregate ( τὴν χάριν τοῦ πνεύματος, ἢν ἔλαβες εἰς προστασίαν τῆς ἐκκλησίας, Chrys.): not ‘the gift of the Spirit imparted to all believers:’ see 1 Timothy 4:14, note. Of those ministerial gifts, that of παῤῥησία would be most required in this case, “videtur Timotheus, Paulo diu carens, nonnihil remisisse: certe nunc ad majora stimulatur.” Bengel), which is in thee by means of the laying on of my hands (these words, especially when compared with 1 Timothy 4:14, mark the sense of χάρισμα to be as above, and not the general gifts of the Spirit which followed the laying on of hands after baptism. Any apparent discrepancy with that passage, from the Apostle here speaking of the laying on of his own hands alone, may be removed by regarding the Apostle as chief in the ordination, and the presbytery us his assistants, as is the case with Bishops at the present day. As to the διὰ τῆς ἐπιθ., we can only appeal, against the Roman-Catholic expositors, e.g. Mack, to the whole spirit of St. Paul’s teaching, as declaring that by such an expression he does not mean that the inward spiritual grace is operated merely and barely by the outward visible sign,—but is only asserting, in a mode of speech common to us all, that the solemn dedication by him of Timotheus to God’s work, of which the laying on of his hands was the sign and seal, did bring with it gifts and grace for that work. In this sense and in this alone, the gift came διὰ τῆς ἐπιθέσεως, that laying on being the concentrated and effective sign of the setting apart, and conveying in faith the answer, assumed by faith, to the prayers of the church. That the Apostle had authority thus to set apart, was necessary to the validity of the act, and thus to the reception of the grace:—but the authority did not convey the grace. I may just add that the ‘indelibility of orders,’ which Mack infers from this passage, is simply and directly refuted by it. If the χάρισμα τὸ ἐν σοί required ἀναζωπυρεῖσθαι, if, as Chrys. above, ἐν ἡμῖν ἐστι καὶ σβέσαι καὶ ἀνάψαι τοῦτο,—then plainly it is not indelible).

Verse 7
7.] For (q. d., ‘and there is reason for my thus exhorting thee, seeing that thou hast shewn a spirit inconsistent with the character of that χάρισμα.’ The particle is passed over by Ellicott) God did not give (when we were admitted to the ministry: not ‘has not given’ ( δέδωκεν)) us the Spirit (q. d., ‘the spirit which He gave us was not:’ see Romans 8:15 and note. The usage of πνεῦμα without the art. in the sense of the spirit of man dwelt in by the Spirit of God, and as the Spirit of God working in the spirit of man, as e.g. continually in Romans 7. (2 Timothy 1:4-5; 2 Timothy 1:9 bis, 13, 14), in 1 Corinthians 2:4; cf. 1 Corinthians 6:17, forbids our rendering πνεῦμα ‘a spirit’ (subjective), as Conyb. al.) of cowardice (the coincidence in sound with the πνεῦμα δουλείας of Romans 8:15, is remarkable, and the most decisive of all testimonies against De Wette’s unworthy and preposterous idea that this passage is an imitation from that. Rather I should account the circumstance a fine and deep indication of genuineness:—the habitual assertion of the one axiom having made even its sound and chime so familiar to the Apostle’s ear, that he selects, when enouncing another like it, a word almost reproducing that other. There is also doubtless a touch of severity in this δειλίας, putting before Timotheus his timidity in such a light as to shame him: οὐχ ἵνα δειλιῶμεν τοὺς ὑπὲρ τῆς εὐσεβίας κινδύνους, Thdrt.), but (the spirit) of power (as opposed to the weakness implied in δειλία), and love (as opposed to that false compliance with men, which shrinks from bold rebuke:—that lofty self-abandonment of love for others, which will even sacrifice repute, and security, and all that belongs to self, in the noble struggle to do men good), and correction (the original meaning of σωφρονισμός, ‘admonition of others that they may become σωφρ.,’— τὸ σωφρονίζειν τινά, cf. Titus 2:4,—must be retained, as necessary both on account of that usage of the verb, and on account of the context. It is this bearing bold testimony before others, from which Timotheus appears to have shrunk: cf. μὴ οὖν ἑπαισχυνθῇς τὸ μαρτύριον, 2 Timothy 1:8. It also suits the construction of the other two genitives (against Huther), which both express that which the Spirit inspires a man with. For the meaning itself, cf. Palm and Rost’s Lex. We have examples of it in Hippodamus (Stob. 43. 93, p, 250),— τοὶ μὲν νέοι δέονται σωφρονισμῶ καὶ καταρτύσις: Plut. Cat. maj. 5,— ἐπὶ διορθώσει καὶ σωφρονισμῷ τῶν ἄλλων: Appian, de rebus Punicis viii. 65,— εἰσὶ γὰρ οἳ καὶ τόδε νομίζουσιν, αὐτὸν ἐς ῥωμαίων σωφρονισμὸν ἐθελῆσαι γείτονα καὶ ἀντίπαλον αὐτοῖς φόβον ἐς ἀεὶ καταλιπεῖν. The word in after times became a common one for discipline or ecclesiastical correction: see examples under σωφρονίζω and - ισμός in Suicer. Some, retaining this proper meaning, understand by it that the Spirit σωφρονίζει ἡμᾶς: so (alt.) Chrys., Thl. ( ἢ ἵνα σωφρονισμὸν ἔχωμεν τὸ πνεῦμα); but this does not suit the construction of the other genitives, in which it is not power over us, or love towards us, that is meant, but power and love wrought in us as towards others, and opposed to cowardice and fear of man. Thl. gives as another alternative the right meaning— ἢ ἵνα καὶ ἄλλοις ὦμεν σωφρονισταὶ καὶ παιδευταί. The making σωφρονισμός = σωφροσύνη, as E. V. and many Commentators, is surely not allowable, though Chrys. puts it doubtfully as an alternative. The only way in which it can come virtually to that, is by supposing the σωφρονισμός to be exercised by ourselves over ourselves, as Thdrt.: ἵνα σωφρονίσωμεν τῶν ἐν ἡμῖν κινουμένων παθημάτων τὴν ἀταξίαν. But this does not seem to me to suit the context so well as the meaning given above).

Verse 8
8.] Be not then (seeing that God gave us such a Spirit, not the other) ashamed of (for construction see reff. I cannot see, with Ellic., that the aor. subjunc. with μή, ‘ne te pudeat unquam,’ as Leo, implies in matter of fact that “Timothy had as yet evinced no such feeling.” Surely, granting that such is the primary constructional inference from the words, it would be just in keeping with the delicate tact of the Apostle, to use such form of admonition, when in fact the blame had been already partly incurred. See note on 2 Timothy 1:1) the testimony of our Lord (i.e. the testimony which thou art to give concerning our Lord, gen. objective: not ‘the testimony which He bore,’ gen. subjective, as Corn.-a-lap., al.,—nor, as Chrys. (apparently), ‘the martyrdom of our Lord,’ nor must we, with Mack, lay stress on κυρίου, and understand the μαρτύριον to be especially this, that Jesus is the Lord. The ἡμῶν is added, hardly for the reason Bengel gives, ‘hunc opponit Cæsari, quem sui sic appellabant,’ which would hardly have been thus expressed, requiring more prominence to be given to ἡμῶν,—but because, being about to introduce himself, he binds by this word Timotheus and himself together), nor of me His prisoner (I would hardly say, with De W., Huther, al., that this refers only to the services which the Apostle expected from Timotheus in coming to him at Rome: such thought may have been in his mind, and may have mingled with his motive in making the exhortation: but I believe the main reference to be to his duty as upholding St. Paul and his teaching in the face of personal danger and persecution. It is impossible to deny that the above personal reference does enter again and again: but I cannot believe it to be more than secondary. On the expression, τὸν δέσμιον αὐτοῦ, see Ephesians 3:1 note: the gen. implies not possession, but the reason for which he was imprisoned, cf. Philemon 1:13, δεσμοὶ τοῦ εὐαγγελίου), but suffer hardship with me for the Gospel (this is the meaning (ref.), and not ‘suffer hardship together with the Gospel,’ as Thdrt. ( τῶν κηρύκων τὸ πάθος τοῦ εὐαγγελίου προσηγόρευσε πάθος), Calv. (?), Grot. (‘ προσωποποιεῖ evangelium, eique sensum tribuit, quomodo alibi legi, morti, peccato’): for St. Paul, speaking of his own bonds, ch. 2 Timothy 2:9, says, ὁ λόγος τοῦ θεοῦ οὐ δέδεται. This συγκακοπάθησον extends the sphere of his fellow-suffering with the Apostle beyond his mere visiting Rome) according to the power of God (what power? that which God has manifested in our salvation, as described below (gen. subj.), or that which God imparts to us (gen. obj.),—God’s power, or the power which we get from God? On all grounds, the former seems to me the juster and worthier sense: the former, as implying indeed the latter à fortiori—that God, who by his strong hand and mighty arm has done all this for us, will help us through all trouble incurred for Him. Chrys. gives this meaning very finely: ἐπεὶ φορτικὸν ἦν τὸ εἰπεῖν, κακοπάθησον, πάλιν αὐτὸν παραμυθεῖται λέγων, οὐ κατὰ τὰ ἔργα ἡμῶν· τουτέστι, μὴ τῇ δυνάμει λογίζου τῇ σῇ, ἀλλὰ τῇ τοῦ θεοῦ ταῦτα φέρειν. σὸν μὲν γὰρ τὸ ἑλέσθαι καὶ προθυμηθῆναι, θεοῦ δὲ τὸ κουφίσαι καὶ παῦσαι. εἶτα καὶ τῆς δυνάμεως αὐτοῦ δείκνυσι τὰ τεκμήρια. πῶς ἐσώθης ἐννόει, πῶς ἐκλήθης. ὥσπερ φησὶν ἀλλαχοῦ, κατὰ τὴν ἐνέργειαν αὐτοῦ τὴν ἐνεργουμένην ἐν ἡμῖν. οὕτω τοῦ ποιῆσαι τὸν οὐρανὸν μείζων δύναμις αὕτη ἦν, τὸ πεῖσαι τὴν οἰκουμένην), who saved us (all believers: there is no reason for limiting this ἡμᾶς to Paul and Timotheus. It is painful to see such Commentators as De Wette so blinded by a preconceived notion of the spuriousness of the Epistle, as to call this which follows ‘eine ganz allgemeine überflüssige Erinnerung an die christlichen Heilsthatsachen.’ I need hardly say to the reader who has been hitherto following the course and spirit of the passage, that it is in the strictest coherence, as indeed is shewn by Chrys. above. ‘Be not cowardly nor ashamed of the Gospel, but join me in endurance on its behalf, according to God’s power, who has given such proofs of that power and of its exercise towards us, in saving us,—calling us in Christ,—destroying death—&c., of which endurance I am an example (11–13)—which example do thou follow’ (13, 14)), and called us (this, as indeed the whole context, shews that it is the Father who is spoken of: see note on Galatians 1:6), with an holy ( τουτέστιν, ἁγίους ἐξειργάσατο ἁμαρτωλοὺς ὄντας καὶ ἐχθρούς, Chrys. κλῆσις expressing the state, rather than merely the summoning into it (as does ‘vocation’ also), ἁγία is its quality) calling (see Ephesians 4:1; Ephesians 1:18; Romans 8:28-30, and notes), not according to (after the measure of, in accordance with) our works: but according to (after the measure of, in pursuance of) his own purpose ( τουτέστιν οὐδενὸς ἀναγκάζοντος, οὐδενὸς συμβουλεύοντος, ἀλλʼ ἐξ ἰδίας προθέσεως, οἴκοθεν ἐκ τῆς ἀγαθότητος αὐτοῦ ὁρμώμενος, Chrys. οὐκ εἰς τὸν ἡμέτερον ἀποβλέψας βίον, ἀλλὰ διὰ μόνην φιλανθρωπίαν, Thdrt. “Originem tam vocationis nostræ quam totius salutis designat: non enim erant nobis opera quibus Deum præveniremus: sed totum a gratuito ejus proposito et electione pendet.” Calv.), and (according to) the grace which was given to us (this expression, which properly belongs only to an actual imparting, is used, because, as De W., that which God determines in Eternity, is as good as already accomplished in time. No weakening of δοθεῖσαν into destinatam must be thought of) in Christ Jesus (as its element and condition, see Ephesians 1:4; Ephesians 3:11) before the periods of ages (see reff.; τουτέστιν, ἀναρχῶς, Chrys. It is hardly possible in the presence of Scripture analogy to take the expression πρὸ χρόνων αἰωνίων as ‘meaning (? Conyb.) the Jewish dispensation:’ still less, as Dr. Burton, that ‘the scheme of redemption was arranged by God immediately after the fall, before any ages or dispensations.’ Even Calvin’s interpretation, ‘perpetuam annorum seriem a mundo condito,’ fails to reach the full meaning. In the parallel, Romans 16:25, the mystery of redemption is described as having been χρόνοις αἰωνίοις σεσιγημένον,—which obviously includes ages previous to the καταβολὴ κόσμου as well as after it;—see Ephesians 3:11, compared with 2 Timothy 1:4; 1 Corinthians 2:7), but (contrast to the concealment from eternity in the manifestation in time) manifested now ( νυνὶ τοῖς προορισθεῖσι τὸ πέρας ἐπέθηκε, Thdrt. See Colossians 1:26; Titus 1:3) by the appearing (in the flesh: here only used thus, see reff.: but not referring to the birth only: ‘His whole manifestation’) of our Saviour Jesus Christ, who abolished (‘when he made of none effect,’ Ellic., objecting to my rendering, as confounding an anarthrous participle with one preceded by the article. But, pace tanti viri, and recognizing to the full the distinction, I must hold that the slightly ratiocinative force of the anarthrous participle is more accurately represented by “who abolished,” than by introducing the temporal element contained in “when He.” The bald literal rendering, ‘abolishing (not, ‘having abolished;’ the aor. participles are synchronous throughout) as He did,’ is most nearly approached by ‘who abolished:’ and it is an approximation to the sense, not grammatical purism, which must be our object) (indeed) death (cf. especially 1 Corinthians 15:26. By the death of Christ, Death has lost his sting, and is henceforth of no more account: consequently the mere act of natural death is evermore treated by the Lord Himself and his Apostles as of no account: cf. John 11:26; Romans 8:2; Romans 8:38; 1 Corinthians 15:55; Hebrews 2:14; and its actual and total abolition foretold, Revelation 21:4. θάνατον must be kept here to its literal sense, and its spiritual only so far understood as involved in the other. The delivering from the fear of death is manifestly not to the purpose, even did διὰ τοῦ εὐαγγ. belong to both participles. Notice τὸν θάνατον. As Bengel says, ‘Articulus notanter positus.’ As if he had said, ‘Orcum illum.’ ζωήν and ἀφθαρσίαν below have no articles), but (contrast to the gloom involved in θάνατον) brought to light (threw light upon, see ref. 1 Cor., and thus made visible what was before hidden: ἀντὶ τοῦ προμηνύσαντος, Thdrt.) life (i.e. the new and glorious life of the Spirit, begun here below and enduring for ever: the only life worthy of being so called) and incorruptibility (immortality—of the new life, not merely of the risen body: that is not in question here, but is, though a glorious yet only a secondary consequence of this ἀφθαρσία; see Romans 8:11) by means of the (preaching of the) Gospel (which makes these glorious things known to men. These words are better taken as belonging only to φωτ. δὲ ζω. κ. ἀφθ., not to καταργ. μὲν τὸν θάν. For this former is an absolute act of Christ, the latter a manifestation to those who see it), for which (viz. the εὐαγγέλιον, the publication of this good news to men) I was appointed a herald, and an apostle, and a teacher of the Gentiles (see the same expression, and note, in 1 Timothy 2:7. The connexion in which he here introduces himself is noticed above, on 2 Timothy 1:8. It is to bring in his own example and endurance in sufferings, and grounds of trust, for a pattern to Timotheus): on which account (viz. because ι ἐτέθην, as above) I also (besides doing the active work of such a mission. Or καί may be taken with ταῦτα, as Ellic.,—‘even these things’) am suffering these things (viz. the things implied in τὸν δέσμιον αὐτοῦ, 2 Timothy 1:8, and further specified by way of explanation and encouragement to Timotheus below, 2 Timothy 1:15): but I am not ashamed (cf. μὴ ἐπαισχυνθῇς, 2 Timothy 1:8), for I know whom I have trusted (hardly to be formally expressed so strongly as De W. ‘in whom I have put my trust’ ( εἰς ὃν πεπ.), though the meaning, in the spiritual explanation, is virtually the same: the metaphor here is that of a pledge deposited, and the depositor trusting the depositary: and it is best to keep to the figure. The ᾧ refers to God, as Titus 3:8; Acts 27:25?), and am persuaded that He is able (reff. as used of God) to keep my deposit (how are the words to be taken,—and what is meant by them? Does μου import, the deposit which He has entrusted to me, or the deposit which I have entrusted to Him? Let us consider the latter first. In this case μου is the gen. subjective. Now what is there which the Apostle can be said to have entrusted to God? Some say, (a) his eternal reward, the crown laid up for him, ch. 2 Timothy 4:8; so Thl., Beza, Calov., Wolf (‘hoc est κληρονομία quæ dicitur τετηρημένη ἐν οὐρανοῖς, 1 Peter 1:4; habes hic τὸ φυλάσσειν’): but then we should have this reward represented as a matter not of God’s free grace, but of his own, delivered to God to keep: (b) his soul, as in 1 Peter 4:19; Luke 23:46; so Grot. (‘Deus apud nos deponit verbum suum: nos apud Deum deponimus spiritum nostrum’), Beng. (‘anima nostra: nos ipsi, et portio nostra cœlestis. Paulus, decessui proximus, duo deposita habebat: alterum Domino, alterum Timotheo committendum’), Conyb. and others (see this treated below): (c) his salvation, so Ambr., Calv., Huther, al. (see ib.): (d) the believers who had been converted by his means, as Chrys. and Thl. (alt.), and as in the Ep. ad Heron. of the Pseudo-Ignatius, 7, p. 916,— φύλαξόν μου τὴν παραθήκην· … παρατίθημί σοι τὴν ἐκκλησίαν ἀντιοχέων, which hardly needs refutation, as altogether unsupported by the context. Then, under the former head, which would make μου a gen. possessive, we have the following meanings assigned:—(e) the Holy Spirit, as Thdrt. ( ὅσην παρέσχε μοι τοῦ πνεύματος χάριν ἀκήρατον φυλάξει μέχρι τῆς αὐτοῦ παρουσίας):—(f) the faith, and its proclamation to the world. So Chrys. ( τί ἐστι παρακαταθήκη; ἡ πίστις, τὸ κήρυγμα: but only as an alternative, see above), Ellic.; not Grot. as De W. see above: (g) the apostolic office (Corn.-a-lap., Heinrichs, De W., al.) which the Apostle regarded as a thing entrusted to him, a stewardship, 1 Corinthians 9:17; (h) the faithful who had been converted by him, in the (alternative in Chrys. and Thl.) view of their having been committed to him by Christ: (i) his own soul, as entrusted to him by God, as Bretschneider, al., after Josephus, B. J. iii. 8. 5, where speaking against suicide, he says, εἰλήφαμεν παρʼ αὐτοῦ τὸ εἶναι … ψυχὴ ἀθάνατος ἀεί, καὶ θεοῦ μοῖρα τοῖς σώμασιν ἐνοικίζεται. εἶτα ἂν μὲν ἀφανίσῃ τις ἀνθρώπου παρακαταθήκην, ἢ διάθηται κακῶς, πονηρὸς εἶναι δοκεῖ καὶ ἄπιστος. And even more strikingly Philo, quis rerum div. hæres, 26, vol. i. p. 491:— τοῦτʼ ἔπαινός ἐστι τοῦ σπουδαίου, τὴν ἱερὰν ἣν ἔλαβε παρακαταθήκην, ψυχῆς, αἰσθήσεως, λόγου, θείας σοφίας, ἀνθρωπίνης ἐπιστήμης, καθαρῶς καὶ ἀδόλως, μὴ ἑαυτῷ, μόνῳ δὲ τῷ πεπιστευκότι φυλάξαντος. And Hermas Pastor, ii. 3, p. 918: “qui ergo mentiuntur, abnegant Dominum, non reddentes Domino depositum, quod acceperunt.” On all these, and this view of the παραθήκη generally, I may remark, that we may fairly be guided by the same words παραθήκην φύλαξον in 2 Timothy 1:14 as to their sense here. And from this consideration I deduce an inference precisely the contrary to that of De Wette. He argues from it, that παραθήκη must necessarily have the same meaning in both places, without reference to the verb with which it is joined: and consequently that because in 2 Timothy 1:14 it signifies a matter entrusted to Timotheus, therefore here it must signify a matter entrusted to St. Paul. But this surely is a very lax and careless way of reasoning. The analogy between the two verses, if good for any thing, goes farther than this. As, in 2 Timothy 1:14, παραθήκην φυλάξαι is said of the subject of the sentence, viz. Timotheus, keeping a deposit entrusted to him,—so here παραθήκην φυλάξαι must be said of the subject of the sentence, viz. God, keeping a deposit entrusted to Him. Otherwise, while keeping the mere word παραθήκη to the same formal meaning in both places, we shall, most harshly and unnaturally, be requiring the phrase παραθήκην φυλάξαι to bear, in two almost consecutive verses, two totally different meanings. The analogy therefore of 2 Timothy 1:14, which De W. uses so abundantly for his view, makes, if thoroughly considered, entirely against it, and in fact necessitates the adoption of the first alternative, viz. the objective genitive,—and the deposit committed by the Apostle to God. And when we enquire what this deposit was, we have the reply, I conceive, in the previous words, ᾧ πεπίστευκα (see this especially shewn in the quotation from Philo above, where the πεπιστευκώς is God, not man). He had entrusted HIMSELF, body, soul, and spirit, to the keeping of his heavenly Father, and lay safe in his hands, confident of His abiding and effectual care. A strong confirmation of this view is gained,—notwithstanding what Ellic. says of the moral reference there, and not here: for the parallel is to be sought not between φυλάξαι and ἁγιάσαι, but between φυλάξαι and τηρῆσαι, which is a very close one,—from 1 Thessalonians 5:23, αὐτὺς δὲ ὁ θεὸς τῆς εἰρήνης ἁγιάσαι ὑμᾶς ὁλοτελεῖς, καὶ ὁλόκληρον ὑμῶν τὸ πνεῦμα καὶ ἡ ψυχὴ καὶ τὸ σῶμα ἀμέμπτως ἐν τῇ παρουσίᾳ τοῦ κυρίου ἡμῶν ἰησοῦ χριστοῦ τηρηθείη) for (with reference to, as an object;—‘against,’ as we say, in a temporal sense: not simply ‘until’) that day (viz. the day of the παρουσία; see reff., and cf. especially ch. 2 Timothy 4:8).

Verse 13
13.] The utmost care is required, in interpreting this verse, to ascertain the probable meaning of the words in reference to the context. On the right appreciation of this depends the question, whether they are to be taken in their strict meaning, and simple grammatical sense, or to be forced to some possible but far-fetched rendering. It has been generally, as far as I know by all the Commentators, assumed that ὑποτύπωσιν ἔχε = ἔχε (= κάτεχε, see reff.) τὴν ὑποτύπωσιν, and that then ὑγιαινόντων λόγων is to be taken as a subject. gen. after ὑποτύπ.; i.e. as in E. V., ‘Hold fast the form of sound words:’ thus making the exhortation perfectly general,—equivalent in fact to the following one in 2 Timothy 1:14. But to this there are several objections. The want of the art. before ὑποτύπωσιν might indeed be got over: a definite word emphatically prefixed to its verb is frequently anarthrous. But (1) this sense of ἔχε can hardly be maintained in its present unemphatic position. The sense is found (or something approaching to it, for it would require to be stronger here than in either place) in the reff.: but in both, the verb precedes the substantive, as indeed always throughout the N. T. where any stress whatever is to be laid on it. Cf., for some examples of both arrangements, (a) ἔχω preceding, with more or less reference to its sense of having or holding, as a matter to be taken into account, Matthew 5:23; Matthew 8:9 ║(1), Matthew 11:15 (2) (always thus), al.,—Mark 9:50; Mark 10:21; Mark 11:22, al.,—Luke 3:11; Luke 8:6; Luke 11:5, al.,—John 3:15-16; John 3:29; John 3:36, al.,—Acts 2:44; Acts 2:47; Acts 9:14; Acts 9:31, &c.,—Romans 2:20; Romans 4:2; Romans 6:22 (cf. Romans 6:21), Romans 12:6, &c.: and (b) ἔχω following its substantive, with always the stress on the subst., and not on the verb, Matthew 3:14; Matthew 5:46; Matthew 8:20, &c.,—Mark 3:22; Mark 3:26; Mark 8:14-18, &c.,—Luke 3:8; Luke 8:13, &c.,—John 2:3; John 4:17 (instances of both arrangements, and each in full significance), &c.,—Romans 14:22, &c. I cannot therefore assent to the view, which would give ἔχε the chief emphasis in the sentence, but must reserve that emphasis for ὑποτύπωσιν. Then (2) there is an objection to taking ὑποτύπωσιν as ‘a form’ with a subjective genitive,—a ‘form consisting of sound words.’ The word is once only used (ref.) elsewhere, and that in these Epistles, as a ‘pattern,’ ‘specimen:’ and there can hardly be a doubt that so uncommon a word must be taken, as again used by the same writer, in the same meaning, unless the context manifestly point to another. (3) A third objection, not so important as the other two, but still a valid one, will be that according to the usual rendering, the relative ὧν would much more naturally be ἥν, referring as it ought to do in that case to ὑποτύπωσιν, the object of ἔχε, not to the λόγοι of which that ὑποτύπωσις was composed. This being so, we shall have the rendering so far,—Have (take) an ensample of (the) healthy words which thou heardest of me in faith and love which are in Christ Jesus. Then two questions arise for us: to what (1) does ὑποτύπωσιν ἔχε refer? I answer,—to the saying immediately preceding, οἶδα γὰρ κ. τ. λ. This was one of those πιστοὶ λόγοι or ὑγιαίνοντες λόγοι, of which we hear so often in these Epistles; one which, in his timidity, Timotheus was perhaps in danger of forgetting, and of which therefore the Apostle reminds him, and bids him take it as a specimen or pattern of those sound words which had been committed to him by his father in the faith. To what (2) do the words ἐν πίστει κ. ἀγάπῃ τῇ ἐν χρ. ἰησ. refer? Certainly not, as Thdrt., to παρʼ ἐμοῦ, taking ἐν as = περὶ ( τὴν παρʼ ἐμοῦ περὶ πίστεως κ. ἀγάπης γεγενημένην διδασκαλίαν): not, again, to ἔχε, to which in our understanding of ὑποτύπωσιν ἔχε, such a qualification would be altogether inapplicable: but to ἤκουσας, reminding Timotheus of the readiness of belief, and warmth of affection, with which he had at first received the wholesome words from the mouth of the Apostle, and thus tacitly reproaching him for his present want of growth in that faith and love; q. d. Let me in thus speaking, ‘I know whom I have believed &c.,’ call to thy mind, by one example, those faithful sayings, those words of spiritual health, which thou once heardest with such receptivity and ardour as a Christian believer. (I am bound to add, that Chrys., having too much sense of the import of the Greek arrangement, does not fall into the ordinary mistake of making ἔχε = κάτεχε and emphatic, but, as will be seen, understands it, “From the ὑγιαίνοντες λόγοι which I delivered thee, take thine examples and maxims on every subject.” But that would rather require ὑγιαίνοντας λόγους οὓς … ι subjoin his words; καθάπερ ἐπὶ τῶν ζωγράφων ἐνετυπωσάμην, φησίν, εἰκόνα σοι τῆς ἀρετῆς, καὶ τῶν τῷ θεῷ δοκούντων ( εὐδοκούντων?) ἁπάντων, ὥσπερ τινὰ κανόνα κ. ἀρχέτυπον κ. ὅρους καταβαλὼν εἰς τὴν σὴν ψυχήν. ταῦτα οὖν ἔχε, κἂν περὶ πίστεως, κἂν περὶ ἀγάπης, κἂν περὶ σωφρονισμοῦ δέῃ τὶ βουλεύσασθαι, ἐκεῖθεν λάμβανε τὰ παραδείγματα. Ellic.’s note seems not altogether perspicuous. He does not enter into the difficulty: and his “not for κάτεχε, though somewhat approaching it in meaning,” leaves the student under some doubt as to whether he does or does not agree with the E. V.) Then as following on this single example, the whole glorious deposit is solemnly committed to his care:—being a servant of One who will keep that which we have entrusted to HIM, do thou in thy turn keep that which HE, by my means, has entrusted to thee:

Verse 14
14.] that goodly deposit keep, through the Holy Spirit who dwelleth in us (not thee and me merely, but all believers: cf. Acts 13:52. Chrys. remarks: οὐ γάρ ἐστιν ἀνθρωπίνης ψυχῆς οὐδὲ δυνάμεως, τοσαῦτα ἐμπιστευθέντα, ἀρκέσαι πρὸς τὴν φυλακήν. διὰ τί; ὅτι πολλοὶ οἱ λῃσταί, σκότος βαθύ· ὁ διάβολος ἐφέστηκεν ἤδη κ. ἐφεδρεύει).

Verses 15-18
15–18.] Notices of the defective adherence of certain brethren. These notices are intimately connected with what has preceded. He has held up to Timotheus, as an example, his own boldness and constancy: and has given him a sample of the faithful sayings which ruled his own conduct, in 2 Timothy 1:12. He proceeds to speak of a few of the discouragements under which in this confidence he was bearing up: and, affectionate gratitude prompting him, and at the same time by way of an example of fidelity to Timotheus, he dilates on the exception to the general dereliction of him, which had been furnished by Onesiphorus. Thou knowest this, that all who are in Asia (it docs not follow, as Chrys., that εἰκὸς ἦν, ἐν ῥώμῃ εἶναι πολλοὺς τότε τῶν ἀπὸ τῶν ἀσίας μερῶν: this would rather require οἱ ἀπὸ τῆς ἀσίας: but he uses the expression with reference to him to whom he was writing, who was in Asia) repudiated me not as E. V., ‘are turned away from mo’ (perf.): the act referred to took place at a stated time, and from what follows, that time appears to have been on occasion of a visit to Rome. They were ashamed of Paul the prisoner, and did not seek him out, see ch. 2 Timothy 4:16 :— ἔφυγον τοῦ ἀποστόλου τὴν συνουσίαν διὰ τὸ νέρωνος δέος, Thdrt.: but perhaps not so much from this motive, as from the one hinted at in the praise of Onesiphorus below. The πάντες must of course apply to all of whom the Apostle had had trial (and not even those without exception, 2 Timothy 1:16-18): the E. V. gives the idea, that a general apostasy of all in Asia from St. Paul had taken place. On ASIA, i.e. the proconsular Asia, see note, Acts 16:6), of whom is ( ἐστιν is hardly to be pressed as indicating that at the present moment Phygelus and Hermogenes were in Rome and were shunning him: it merely includes them in the class just mentioned) Phygelus and Hermogenes (why their names are specially brought forward, does not appear. Suetonius, Domit. c. 10, mentions a certain Hermogenes of Tarsus, who was put to death by Domitian ‘propter quasdam in historia figuras’).

Verse 16
16.] May the Lord give mercy (an expression not found elsewhere in N. T.) to the house of Onesiphorus (from this expression, here and in ch. 2 Timothy 4:19, and from what follows, 2 Timothy 1:18, it has been not improbably supposed, that Onesiphorus himself was no longer living at this time. Some indeed, as Thdrt. ( οὐ μόνον αὐτῷ ἀλλὰ καὶ παντὶ τῷ οἴκῳ τὸν θεῖον ἀντέδωκεν ἔλεον), Calv. (“ob eum toti familiæ bene precatur. Unde colligimus Dei benedictionem non tantum super caput justi sed super totam domum residero”), al., take it as merely all extension of the gratitude of the Apostle from Onesiphorus to his household: but ch. 2 Timothy 4:19 is against this. Thdrt. indeed (as also Chrys.) understands that Onesiphorus was with him at this time: but the aorists here (cf. γενόμενος) will hardly allow that), because on many occasions he refreshed me (from ψύχω, not from ψυχή. Any kind of refreshing, of body or mind, may be implied), and was not ashamed of (2 Timothy 1:8) my chain (reff.): but when he was in Rome, sought me out with extraordinary diligence (literally: with more diligence than could have been looked for. Or perhaps, the more diligently: scil. because I was in chains. They all ἀπεστράφησάν με: he not only did not this, but earnestly sought me) and found me.

Verse 18
18.] May the Lord grant to him to find mercy from the Lord (the account to be given of the double κύριος, κυρίου, here is simply this—that δῴη ὁ κύριος had become so completely a formula, that the recurrence was not noticed. This, which is Huther’s view, is far better than to suppose the second κυρ. merely = ἑαυτοῦ, or to enter into theological distinctions between κύριος as the Father, and παρὰ κυρίου as from the Son, the Judge) in that day (see on 2 Timothy 1:12): and how many services he did (to me: or, to the saints: the general expression will admit of either) in Ephesus (being probably an Ephesian, cf. ch. 2 Timothy 4:19), thou knowest well (the comparative is not for the positive, here or any where: but the signification is, ‘better, than that I need remind thee’).

02 Chapter 2 
Verse 1
1.] Thou therefore ( οὖν follows, primarily on his own example just propounded (cf. συγκακοπάθησον below), and secondarily on that of Onesiphorus, in contrast to those who had been ashamed of and deserted him), my child, be strengthened (reff. The pres. indicates an abiding state, not a mere insulated act, as παράθου below. The verb is passive, not middle: see reff., and Fritzsche on Romans 4:20) in the grace which is in Christ Jesus ( τουτέστι διὰ τῆς χάριτος τοῦ χριστοῦ, Chrys. But more than that: the grace of Christ, the empowering influence in the Christian life, being necessary for its whole course and progress, is regarded as the element in which it is lived: cf. αὐξάνετε ἐν χάριτι, 2 Pet. ult. χάρις must not be taken, with Ambr., Calov., Mack, al., for his ministerial office), and the things which thou heardest from me with many witnesses (i.e. with the intervention, or (as Conyb.) attestation of many witnesses: διὰ (reff.) imports the agency of the witnesses as contributing to the whole matter treated of: so διὰ πολλῶν δακρύων, and διὰ προφητείας, 1 Timothy 4:14. These witnesses are not, as Chrys., Thdrt., the congregations whom Timotheus had heard the Apostle teaching ( ἅπερ ἤκουσάς μου πολλοὺς διδάσκοντος, Thdrt.), or as Clem. Alex. in Œc., testimonies from the law and prophets: nor as Heydenr., the other Apostles: much less, as he gives in another alternative, the Christian martyrs: but the presbyters and others present at his ordination, cf. 1 Timothy 4:14; 1 Timothy 6:12; and ch. 2 Timothy 1:6. No word such as μαρτυρούμενα or βεβαιούμενα (Heydenr.) need be supplied), these deliver in trust (cf. παραθήκην above, ch. 2 Timothy 1:14) to faithful men (i.e. not merely ‘believers,’ but ‘trustworthy men,’ men who τὴν καλὴν παραθήκην φυλάξονται) such as shall be (not merely ‘are,’ but ‘shall be’—give every hope of turning out) able to teach them to (so I take ἑτέρους, not as a first, but as a second accusative after διδάξαι, the first being included in ταῦτα above) others also ( καί carries the mind on to a further step of the same process—implying ‘in their turn.’ These ἕτεροι would be other trustworthy men like themselves). The connexion of this verse with the foregoing and the following has been questioned. I believe it to be this: ‘The true keeping of the deposit entrusted to thee will involve thy handing it on unimpaired to others, who may in their turn hand it on again. But in order to this, thou must be strong in grace—thou must be a fellow-sufferer with me in hardships—thou must strive lawfully—thou must not be entangled with this life’s matters.’ So that 2 Timothy 2:2 serves to prepare him to hear of the necessity of endurance and faithful adhesion to his duty as a Christian soldier, considering that he has his deposit not only to keep, but to deliver down unimpaired. It is obviously a perversion of the sense to regard this verse us referring (as Bengel, ‘ παράθου, antequam istine ad me proticiscare’) merely to his journey to Rome—that during that time he should, &c.: the ἔσονται, and the very contemplation of a similar step on the part of these men at a future time, are against such a supposition.

Mack constructs a long argument out of this verse to shew that there are two sources of Christian instruction in the Church, written teaching and oral, and ends with affirming that those who neglect the latter for the former, have always shewn that they in reality set up their own opinion above all teaching. But he forgets that these two methods of teaching are in fact but one and the same. Scripture has been God’s way of fixing tradition, and rendering it trustworthy at any distance of time; of obviating the very danger which in this Epistle we see so imminent, viz. of one of those teachers, who were links in this chain of transmission, becoming inefficient and transmitting it inadequately. This very Epistle is therefore a warning to us not to trust oral tradition, seeing that it was so dependent on men, and to accept no way of conserving it but that which God’s providence has pointed out to us in the canonical books of Scripture.

Verses 1-26
1–26.] Exhortations to Timotheus, founded on the foregoing examples and warnings.

Verse 3
3.] Suffer hardship with me (Conyb. happily renders it, ‘Take thy share in suffering.’ The συγ- binds it to what precedes and follows, referring primarily to the Apostle himself, though doubtless having a wider reference to all who similarly suffer: see above, on the connexion of 2 Timothy 2:2), as a good soldier of Jesus Christ.

Verse 4
4.] No soldier when on service is (suffers himself to be: the passive sense predominates: ‘is,’ as his normal state. Or the verb may be middle, as Ellic., ‘entangleth himself,’ and vulg., ‘implicat se’) entangled (ref.; ἐν βιαίοις ἐνπλακέντων πόνοις, Plato, Legg. vii. p. 814 e. Grot. quotes from Cicero ‘occupationibus implicatus:’ and we have in de Off. ii. 11, ‘qui contrahendis negotiis implicantur’) in the businesses of life (cf. Plato, Rep. vi. p. 500, οὐδὲ γάρ που … σχολὴ τῷ γε ὡς ἀληθῶς πρὸς τοῖς οὖσι τὴν διάνοιαν ἔχοντι κάτω βλέπειν εἰς ἀνθρώπων πραγματείας: Arrian, Epict. iii. 22 (Wetst.), ὡς ἐν παρατάξει, μήποτʼ ἀπερίσπαστον εἶναι δεῖ, ὅλον πρὸς τῇ διακονίᾳ τοῦ θεοῦ … οὐ προσδεδεμένον καθήκουσιν ἰδιωτικοῖς, οὐδʼ ἐμπεπλεγμένον σχέσεσιν: Ambros. de Offic. i. 36 (184), vol. iii. p. 49, ‘si is, qui imperatori militat, a susceptionibus litium, actu negotiorum forensium, venditione mercium prohibetur humanis Iegibus, quanto magis, &c.:’ Ps-Athanas. quæst. in Epistolas Pauli 117: εἰ γὰρ ἐπιγείῳ βασιλεῖ ὁ μέλλων στρατεύεσθαι οὐκ ἀρέσει, ἐὰν μὴ ἀφήσῃ πάσας τὰς τοῦ βίου φρουτίδας, πόσῳ μᾶλλον μέλλων στρατεύεσθαι τῷ ἐπουρανίῳ βασιλεῖ; see other examples in Wetst. “Vox Græca πραγμάτεια ( פרקמטיא ), pro mercatura, sæpius occurrit in Pandectis Talmudicis.” Schöttgen. On the whole matter, consult Grotius’s note), that he may please him who called him to be a soldier (who originally enrolled him as a soldier: the word signifies to levy soldiers, or raise a troop, and ὁ στρατολογήσας designates the commander of such troop. So ἀντὶ τῶν ἀπολωλότων ἀνδρῶν στρατολογήσαντες ἐξ ἁπάσης φυλῆς, Dion. Hal. xi. 24. The same writer uses στρατολογία for a muster, a levy of soldiers,—vi. 44; ix. 38. The ‘cui se prohavit’ of the vulgate is unintelligible, unless as Grot. suggests, it is an error for ‘qui se probavit.’ The taking of these precepts according to the letter, to signify that no minister of Christ may have a secular occupation, is quite beside the purpose: for 1) it is not ministers, but all soldiers of Christ who are spoken of: 2) the position of the verb ἐμπλέκεται shews that it is not the fact of the existence of such occupation, but the being entangled in it, which is before the Apostle’s mind: 3) the Apostle’s own example sufficiently confutes such an idea. Only then does it become unlawful, when such occupation, from its engrossing the man, becomes a hindrance to the work of the ministry,—or from its nature is incompatible with it).

Verse 5
5.] The soldier must serve on condition of not dividing his service: now we have another instance of the same requirement: and in the conflicts of the arena there are certain laws, without the fulfilment of which no man can obtain the victory. But (the above is not the only example, but) if any one also (q. d. to give another instance) strive in the games (it is necessary to adopt a periphrasis for ἀθλῇ. That of E. V. ‘strive for masteries,’ is not definite enough, omitting all mention of the games, and by consequence not even suggesting them to the ordinary reader. The vulg. gives it ‘certat in agone:’ and Luth., merely kämpfet: so also Ostervald and Diodati: Scio,—‘lidia en los juegos publicos.’ The word ἀθλ εῖν, in the best Attic writers, means ‘to work,’ ‘to endure,’ and ἀθλ εύειν, ‘to contend in the games.’ (See however Ellic.’s note.) This usage belongs to later Greek: see Palm and Rost’s Lex.), he is not crowned (even in case of his gaining the victory? or is the word inclusive of all efforts made to get the crown,—‘he has no chance of the crown?’ rather the former, from ἀθλήσῃ below), unless he have striven (this seems to assume the getting of the victory) lawfully (according to the prescribed conditions (not merely of the contest, but of the preparation also, see Ellic). It is the usual phrase: so Galen, comm. in Hippocr. i. 15: οἱ γυμνασταὶ καὶ οἱ νομίμως ἀθλοῦντες, ἐπὶ μὲν τοῦ ἀρίστου τὸν ἄρτον μόνον ἐσθίουσιν, ἐπὶ δὲ τοῦ δείπνου τὸ κρέας: Arrian, Epict. iii. 10,— εἰ νομίμως ἤθλησας, εἰ ἔφαγες ὅσα δεῖ, εἰ ἐγυμνάσθης, εἰ τοῦ ἀλείπτου ἤκουσας (Wetst., where see more examples). Compare the parallel place, 1 Corinthians 9:24.— τί ἐστιν, ἐὰν μὴ νομίμως; οὐκ, ἐάν τις τὸν ἀγῶνα εἰσέλθῃ, ἀρκεῖ τοῦτο, οὐδὲ ἐὰν ἀλείψηται, οὐδὲ ἐὰν συμπλακῇ, ἀλλὰ ἂν μὴ πάντα τὸν τῆς ἀθλήσεως νόμον φυλάττῃ, καὶ τὸν ἐπὶ σιτίων, καὶ τὸν ἐπὶ σωφροσύνης καὶ σεμνότητος, καὶ τὸν ἐν παλαίστρᾳ, καὶ πάντα ἁπλῶς διέλθοι τὰ τοῖς ἀθληταῖς προσήκοντα, οὐδέποτε στεφανοῦται. Chrys.).

Verse 6
6.] Another comparison shewing the necessity of active labour as an antecedent to reward. The husbandman who is engaged in labour (who is actually employed in gathering in the fruit: not κοπιάσαντα) must first partake of the fruits (which he is gathering in: the whole result of his ministry, not here further specified. The saying is akin to βοῦν ἀλοῶντα μὴ φιμώσεις—the right of first participation in the harvest belongs to him who is labouring in the field: do not thou therefore, by relaxing this labour, forfeit that right. By this rendering, keeping strictly to the sense of the present part., all difficulty as to the position of πρῶτον is removed. Many Commentators (Calv., E. V. marg., al., Grot., al., take πρῶτον for ‘ita demum’) not observing this have supposed, in the sense, a transposition of πρῶτον, and given it as if it were τὸν γεωργὸν δεῖ, κοπιῶντα πρῶτον, τῶν καρπῶν μεταλ., or as Wahl and Winer (so in older editions of his grammar, e.g. edn. 3, p. 458: but now, edn. 6, § 61. 5, he merely states the two renderings, without giving an opinion),— τὸν γ. τὸν θέλοντα τῶν κ. μεταλ., δεῖ πρῶτον κοπιᾷν: but in both cases κοπιάσαντα would seem to be, if not absolutely required, yet more natural. Thdrt. and Œc. understand πρῶτον of the preference which the teacher has over the taught,— πρὸ γὰρ τῶν κεκτημένων οἱ γηπόνοι μεταλαγχάνουσι τῶν καρπῶν. Ambr., Pel., Mosh. believe the bodily support of ministers to be imported by τῶν κ. μεταλ.: but Chrys. answers this well, οὐκ ἔχει λόγον· πῶς γὰρ οὐχ ἁπλῶς γεωργὸν εἶπεν, ἀλλὰ τὸν κοπιῶντα; but his own idea hardly seems to be contained in the words,— πρὸς τὴν μέλλησιν ἵνα μηδεὶς δυσχεραίνῃ, ἤδη, φησίν, ἀπολαμβάνεις, ἢ ὅτι ἐν αὐτῷ τῷ κόπῳ ἡ ἀντίδοσις: and certainly there is no allusion to that of Athanasius (in De W.), that it is the duty of a teacher first to apply to himself that which he teaches to others: nor to that of Bengel, ‘Paulus Timothei animam excoluit, c. i. 6, ergo fructus ei imprimis ex Timotheo debentur’).

Verse 7
7.] Understand ( νοῖεν … “ist die innerlich tiefe, sittlich ernste Verstandesthätigkeit.” Beck, Biblische Seelenlehre, p. 56. It is the preparatory step to συνιέναι,—id. ib. note, and p. 59,—which is “ein den Zusammenhang mit seinen Grunden und Folgen begreifendes Erkennen”) what I say ( ἐπεὶ οὖν τὰ παραδείγματα ἔθηκε τὸ τῶν στρατιωτῶν κ. ἀθλητῶν κ. γεωργῶν, καὶ πάντα ἁπλῶς αἰνιγματωδῶς … ἐπήγαγε, νόει ἃ λέγω, Chrys.: so also Thdrt., all.: not as Calv., who denies the above, “hoc non addidit propter similitudinum obscuritatem, sed ut ipse suggereret Timotheo quanto præstantior sit sub Christi auspiciis militia, et quanto amplior merces:” this would not agree with σύνεσιν δώσει): for the Lord (Christ) shall give thee thorough understanding (on σύνεσις, see citation from Beck above) in all things (i.e. thou art well able to penetrate the meaning and bearing of what I say: for thou art not left to thyself, but hast the wisdom which is of Christ to guide thee. There is perhaps a slight intimation that he might apply to this fountain of wisdom more than he did:—‘the Lord, if thou seekest it from Him’).

Verses 8-13
8–13.] This statement and substantiation of two of the leading facts of the gospel, seems, especially as connected with the exhortations which follow on it 2 Timothy 2:14 ff., to be aimed at the false teachers by whose assumption Timotheus was in danger of being daunted. The Incarnation and Resurrection of Christ were two truths especially imperilled, and indeed denied, by their teaching. At the same time these very truths, believed and persisted in, furnished him with the best grounds for stedfastness in his testimony to the Gospel, and attachment to the Apostle himself, suffering for his faithfulness to them: and on his adherence to these truths depended his share in that Saviour in whom they were manifested, and in union with whom, in His eternal and unchangeable truth, our share in blessedness depends. Remember, that Jesus Christ has been raised up from the dead (the accus. after μνημόνευε imports that it is the fact respecting Jesus Christ, not so much He Himself, to which attention is directed (see reff.). Ellic. takes exactly the other view, citing in its favour Winer, § 45. 4, who however implicitly maintains my rendering, by classing even 1 John 4:2, 2 John 1:7, with Hebrews 13:23, γινώσκετε τὸν ἀδ. τιμόθεον ἀπολελυμένον, which he renders “ihr wisset, dass … emblassen ist.” Ellic. refers to my note on 1 John 4:2, as if it were inconsistent with the rendering here: but the verb there is ὁμολογεῖν, not μνημονεύειν, which I conceive makes all the difference. According to Ellic.’s rendering, unless we refer ἐν ᾧ to Christ, which he does not, the context becomes very involved and awkward. The gen. is more usual in later Greek (see Luke 17:32; John 15:20; John 16:4; John 16:21; Acts 20:35, &c.)—but the accus. in classical, see Palm and Rost sub voce, and cf. Herod. i. 36, Æschyl. Pers. 769 (783 Dindorf), Soph. Ag. 1273, Philoct. 121, Eur. Androm. 1165 (1141 Matthiæ), &c.), (Jesus Christ, who was) of the seed of David (this clause must be taken as = τὸν ἐκ σπέρμ. δαυίδ, and the unallowable and otherwise unaccountable ellipsis of the article may probably be explained, as De W., by the words being part of a recognized and technical profession of faith. Compare Romans 1:3, which is closely parallel.

Mack’s attempt to join ἐκ σπέρμ. δ. to ἐγηγερμένον ἐκ νεκρ., ‘that Jesus Christ was raised from the dead in His flesh, as He sprung from David,’ is hardly worth refutation), according to my Gospel (‘the Gospel entrusted to me to teach,’ as in reff. Here the expression may seem to be used with reference to the false teachers,—but as in the other places it has no such reference, I should rather incline to regard it as a solemn way of speaking, identifying these truths with the preaching which had been the source of Timotheus’s belief.

Baur, in spite of ἐν ᾧ &c. following, understands this εὐαγγ. μου of the Gospel of St. Luke, as having been written under the authority of St. Paul. See Prolegg. to St. Luke’s Gospel in Vol. I. § iv. 6, note), in which (‘cujus annuntiandi munere defungens,’ Beza: see reff.) I suffer hardship (see 2 Timothy 2:3) even unto (consult Ellic.’s note and his references on μέχρι) chains (see ch. 2 Timothy 1:16) as a malefactor (‘ κακοπαθῶ, κακοῦργος—malum passionis, ut si præcessisset malum actionis,’ Bengel), but the word of God is not bound ( δεσμοῦνται μὲν αἱ χεῖρες, ἀλλʼ οὐχ ἡ γλῶττα, Chrys.: similarly Thdrt. But we shall better, though this reference to himself is not precluded (cf. ch. 2 Timothy 4:17; Acts 28:31), enlarge the words to that wider acceptation, in which he rejoices, Philippians 1:18. As regarded himself, the word of God might be said to be bound, inasmuch as he was prevented from the free proclamation of it: his person was not free, though his tongue and pen were. This more general reference Chrys. himself seems elsewhere to admit (as cited in Heydenr.): ὁ διδάσκαλος ἐδέδετο καὶ ὁ λόγος ἐπέτετο· ἐκεῖνος τὸ δεσμωτήριον ᾤκει, καὶ ἡ διδασκαλία πτερωθεῖσα πανταχόσε τῆς οἰκουμένης ἔτρεχε. The purpose of adding this seems to be, to remind Timotheus, that his sufferings and imprisonment had in no way weakened the power of the Gospel, or loosened the ties by which he (Timotheus) was bound to the service of it: hardly as Chrys.: εἰ ἡμεῖς δεδεμένοι κηρύττομεν, πολλῷ μᾶλλον ὑμᾶς τοὺς λελυμένους τοῦτο ποιεῖν χρή).

Verse 10
10.] For this reason (what reason? ‘quia me vincto evangelium currit,’ says Bengel: and with this agree Huther, De W., al. But neither 1) is this sound logic, nor 2) is it in accordance with the Apostle’s usage of διὰ τοῦτο … ἵνα. 1) The fact, that the word of God is not bound, is clearly not the reason why he suffers these things for the elect: nor can we say with Huther, that the consciousness of this fact is that in which he endures all. De W. takes the predominant idea to be, the dispersion and success of God’s word, in and by which the Apostle is encouraged to suffer. But this would certainly, as Wolf says, render the connexion ‘dilutior et parum cohærens.’ 2) In 1 Timothy 1:16, διὰ τοῦτο ἠλεήθην … ἵνα, and Philemon 1:15, διὰ τοῦτο ἐχωρίσθη … ἵνα, the reference of δ. τ. is evidently to what follows: cf. also Romans 4:16, 2 Corinthians 13:10. I would therefore refer the words to the following, and consider them, as in the above instances, as a marked way of indicating the reason presently to be given: ‘for this purpose, … that;’ so Chrys., Thdrt., Wolf, Wiesinger, al.) I endure all things (not merely suffer (obj.): but readiness and persistence (subj.) are implied in the word, and the universal πάντα belongs to this subj. meaning—‘I am enduring, ready to bear, all things’) for the sake of the elect (see reff., especially Titus 1:1. The Apostle does not, as De W., refer merely to those elect of God who are not yet converted, but generally to the whole category, both those who are already turned to him, and those who are yet to be turned: cf. the parallel declaration in Colossians 1:24, ἀνταναπληρῶ τὰ ὑστερήματα τῶν θλίψεων τοῦ χριστοῦ … ὑπὲρ τοῦ σώματος αὐτοῦ, ὅ ἐστιν ἡ ἐκκλησία), that they also (as well as ourselves, with reference to what is to follow, the certainty that we, who suffer with Him, shall reign with Him:—De W. (see above) says, ‘those yet unconverted, as well as those already converted:’ and the mere καὶ αὐτοί might seem to favour this view; but it manifestly is not so) may obtain the salvation which is in (as its element and condition of existence) Christ Jesus with eternal glory (salvation here, in its spiritual presence and power— χάριτί ἐστε σεσωσμένοι, Ephesians 2:5; and glory hereafter, the full development and expansion of salvation, Romans 8:21). Faithful is the saying (see on reff.: another of those current Christian sayings, probably the utterances originally of the Spirit by those who spoke προφητείας in the Church,—and, as in 1 Timothy 3:16, bearing with it so much of balance and rhythmical arrangement, as to seem to be a portion of some hymn): for (Chrys., Œc., al., regard this γάρ as rendering a reason why the λόγος is πιστός, understanding πιστ. ὁ λ. of what has gone before, viz. the certainty that ὁ ζωῆς οὐρανίου τυχών, καὶ αἰωνίου τεύξεται. But this is most unnatural. The γάρ is not merely explicative, as Grot., Huther, al., but as in 1 Timothy 4:9, renders a reason for the πιστός,—in the assertion of the fact in well-known words: for the fact is so, that if &c.) if we died with Christ (on account of the aorist, pointing to some one definite event, the reference must be to that participation in Christ’s death which takes place at baptism in all those who are His, and which those who follow Him in sufferings emphatically shew that they then did really take on them: see Romans 6:3-4; Romans 6:8; Colossians 2:12. Certainly, if the aor. stood alone, it might be taken proleptically, looking back on life from that future day in which the συνζήσομεν will be realized: but coupled as it is with the present ὑπομένομεν and the future ἀρνησόμεθα, we can hardly take it otherwise than literally as to time, of an event already past, and if so, strictly as in the parallel Romans 6:8, where the reference is clear), we shall also live with Him (hereafter in glory): if we endure (with Him: the συν must be supplied, cf. εἴπερ συνπάσχομεν, Romans 8:17), we shall also reign with Him (see Romans 5:17; Romans 8:17. In the former pair, death and life are opposed: in this, subjection ( ὑπο- μ.) and dominion. See the interesting anecdote of Nestor, quoted from the martyrology by Grotius): if we shall deny (Him), He also will deny us (see Matthew 10:33): if we disbelieve (not, His Resurrection, as Chrys.: εἰ ἀπιστοῦμεν ὅτι ἀνέστη, οὐδὲν ἀπὸ τούτου βλάπτεται ἐκεῖνος: nor His Divinity, as Œc.(2) ὅτι θεὸς ἐστί, but Him, generally. Ellic.’s note (which see) has convinced me that ἀπιστία seems always in the N. T. to imply not ‘untrueness,’ ‘unfaithfulness,’ but definitely ‘unbelief:’ see note on Romans 3:3, in Vol. II. edn. 5), He remains faithful (to His own word cited above): for He cannot deny Himself (i.e. if we desert faith in Him, He will not break faith with us; He having declared that whosoever denies Him shall be denied by Him, and we having pledged ourselves to confess Him,—we may become unbelieving, and break our pledge, but He will not break His: as He has said, it shall surely be. See Romans 3:3. Chrys. gives a curious explanation: ἀληθής ἐστι, βέβαιός ἐστιν, ἄν τε εἴπωμεν, ἄν τε μὴ εἴπωμεν … ἐκεῖνος γὰρ ὁ αὐτὸς μένει καὶ ἀρνουμένων καὶ μὴ ἀρνουμένων. ἀρνήσασθαι γὰρ ἑαυτὸν οὐ δύναται, τουτέστι, μὴ εἶναι. ἡμεις λέγομεν ὅτι οὐκ ἔστιν, εἰ καὶ μὴ τὸ πρᾶγμα οὕτως ἔχει. οὐκ ἔχει φύσιν μὴ εἶναι, οὐ δυνατόν· τουτέστιν, εἰς τὸ μὴ εἶναι αὐτὸν χωρῆσαι. ἀεὶ μένει, ἀεὶ ἔστιν αὐτοῦ ἡ ὑπόστασις, μὴ τοίνυν ὡς χαριζόμενοι αὐτῷ, οὕτω διακεώμεθα, ἢ ὡς καταβλάπτοντες. But manifestly there is no such motive as this last brought forward, nor is the assertion ἐκεῖνος μένει, but ἐκ. πιστὸς μένει. Mack proposes another alternative,—‘If we fall from the faith and forfeit our own salvation, He still carries forward His own gracious will, in saving mankind by the Gospel.’ But that given above seems best to suit the context).

Verse 14
14.] These things (those which have just preceded 2 Timothy 2:8-13) call to their minds (reff.: the minds viz. of those among whom thou art ministering, as the context shews: see a similar ellipsis in Titus 3:8), testifying to them before the Lord not to contend with words (see 1 Timothy 6:4. The var. reading λογομάχει changes the whole arrangement, and attaches διαμαρτ. ἐνώπιον τοῦ κυρίου to the preceding. The chief objections to this are 1) that ὑπομίμνησκε διαμαρτυρόμενος ἐνώπ. τοῦ κυρίου is a very lame and inconsistent junction of terms, the strong emphasis of the διαμ. κ. τ. λ. not agreeing with the far weaker word ὑπομίμνησκε: 2) that in the other places where διαμαρτύρομαι occurs in St. Paul, it precedes an exhortation, e.g. 1 Timothy 5:21; ch. 2 Timothy 4:1, and μαρτύρομαι, Ephesians 4:17),—(a thing) useful ( χρήσιμον is in apposition with the preceding sentence, as καθαρίζον in the rec. reading of Mark 7:19; see Winer, edn. 6, § 59. 9. b) for no purpose (the reading ἐπʼ οὐδέν, which has been put by,—cf. Ellic. here,—on account of the rec. illustrating St. Paul’s love of prepositional variation, does in fact illustrate it quite as much, ἐπί having dat. and accus. in the same sentence, cf. Ps. 117:9 Ed-vat [B1 def.] (3)3a &c. χρήσιμος is constructed with εἰς in LXX: e.g., Ezekiel 15:4; Wisdom of Solomon 13:11. Cf. also Wisdom of Solomon 15:15), (but practised) to (on condition of following from it as a necessary consequence as if it had been by covenant attached to it) the ruin (the opposite of οἰκοδομή, cf. καθαίρεσις, 2 Corinthians 13:10) of them that hear.

Verses 14-26
14–26.] Application of the above general exhortations to the teaching and conversation of Timotheus, especially with reference to the false teachers.

Verse 15
15.] The connexion is close:—by averting them from vain and unprofitable things, approve thine own work, so that it may stand in the day of the Lord. Strive (reff.) to present thyself (emphatic, as distinguished from those alluded to in the preceding verse) to God approved (reff.: tested by trial, and found to have stood the test. Not to be joined with ἐργάτην, as Mack), a workman (a general word, of any kind of labourer, used (see reff.) of teachers perhaps from the parable in Matthew 20) unshamed (by his work being found unworthy: cf. Philippians 1:20,— ἐν οὐδενὶ αἰσχυνθήσομαι, and 1 Corinthians 4:4; “cui tua ipsius conscientia nullum pudorem incutiat.” Beng. Kypke quotes from Jos. Antt. xviii. 9 [it should be xviii. 7. 1, see Moulton’s Winer, p. 296, note 1], μηδὲ δευτερεύειν ἀνεπαίσχυντον ἡγοῦ, ‘neque credas id pudore vacare, si secundum teneas locum.’ Chrys., al., would take the word actively, ‘not being ashamed of his work,’ τουτέστι, μηδὲν ὅλως αἰσχύνου πράττειν τῶν εἰς εὐσέβειαν ἡκόντων, κἂν δουλεῦσαι δέῃ, κἂν ὁτιοῦν παθεῖν, Chrys.: and so Agapetus, in Wetst., παρʼ ἄλλῳ εὑρεθέντα μηδαμῶς παρορᾷ, ἀλλὰ μανθάνει μὲν ἀνεπαισχύντως: but the above seems more according to the context. The opposite to ἐργ. ἀνεπαίσχυντος is ἐργάτης δόλιος, 2 Corinthians 11:13), rightly administering (the meaning of ὀρθοτομέω is very variously derived and explained,—‘recte secare’ being unquestionably the rendering. (1) Melanchthon, Beza, Grot., al., suppose the meaning deduced from the right division of the victims, Leviticus 1:6 ff.: (2) Vitringa (de Synagog. p. 714, De W.), Calv., al., from the cutting and distributing of bread by the steward or father of a household: ‘ac si pater alendis filiis panem in frusta secando distribueret.’ (3) Pricæus, ‘a lapicidis, quos melius ἐργάτας vocaveris quam victimarios illos. Eurip. de Neptuno Trojam ædificante, λαΐνους πύργους πέριξ ὀρθοῖς ἔτεμνε κανόσιν,’—Apuleius, ‘non, inquit, e monte meo afferam lapidem directim cœsum, i.e. ὀρθοτετμημένον. Glossarium, directum, κατὰ κανόνα ὀρθωθέν:’ (4) Thdrt. ( ἐπαινοῦμεν τῶν γεωργῶν τοὺς εὐθείας τὰς αὔλακας ἀνατέμνοντας), Lamb-Bos, al., from plowers, who are said τέμνειν τὴν γῆν, σχίζειν and ἐπισχίζειν ἀρούρας: (5) Most Commentators, from the more general form of the last explanation, the cutting a way or a road: as ‘ καινοτομεῖν, novam viam secare, nova via incedere,’ so ‘ ὀρθοτομεῖν, rectam viam secare,’ but here used transitively, the λόγος τῆς ἀληθείας being itself the ὁδός: so in Proverbs 11:5, δικαιοσύνη ἀμώμους ὀρθοτομεῖ ὁδούς, and Eurip. Rhes. 422, εὐθεῖαν λόγων τέμνων κέλευθον: Galatians 2:14, ὀρθοποδεῖν πρὸς τὴν ἀλήθειαν τοῦ εὐαγγελίου. So De W.: but Huther objects, and I think with reason, that in all these places the idea of a way is expressly introduced, and that without such expression we cannot supply the idea in λόγον. (6) Huther’s own view, that, the original meaning being ‘rightly to divide,’ the idea of τέμνειν was gradually lost, as in καινοτομεῖν, so that the word came to signify ‘to manage rightly,’ ‘to treat truthfully without falsifying’, seems to approach the nearest to the requirements of the context: the opposite being, as he observes, καπηλεύειν τὸν λόγον τοῦ θεοῦ, 2 Corinthians 2:17. (7) The meaning given by Chrys. and Œc.— τέμνε τὰ νόθα, καὶ τὰ τοιαῦτα μετὰ πολλῆς τῆς σφοδρότητος ἐφίστασο καὶ ἔκκοπτε, does not seem to belong to the word. (8) It is plain that the patristic usages of it, as e.g. in the Clementine Constt. vii. 33 (Grot.) ὀρθοτομοῦντας ἐν τοῖς κυρίου δόγμασι,—Clem. Alex., Strom. vii. 16 (104), p. 896 P., τὴν ἀποστολικὴν καὶ ἐκκλησιαστικὰν ὀρθοτομίαν τῶν δογμάτων,—Greg.-Naz. apol. fugæ, pp. 23, 28 (Kypke, from Fuller), opposing to ὀρθοτομεῖν, κακῶς ὁδεύειν,—have sprung from this passage, and cannot be cited as precedents, only as interpretations) the word of the (the art. seems here better expressed: cf. 2 Timothy 2:18 below, and the usage throughout these Epistles, e.g. 1 Timothy 3:15; 1 Timothy 4:3; 1 Timothy 6:5; ch. 2 Timothy 3:8; 2 Timothy 4:4; Titus 1:14) truth.

Verse 16
16.] But (contrast not to the ὀρθοτομεῖν merely, but to the whole course of conduct recommended in the last verse) profane babblings (see ref. 1 Tim.) avoid (= ἐκτρέπεσθαι, 1 Timothy 6:20; so Origen has περιΐστασθαι κινδύνους (in Hammond): Joseph. B. J. ii. 8. 6, of the Essenes, τὸ ὀμνύειν αὐτοῖς περιΐσταται: Lucian, Hermotim. c. 86, οὕτως ἐκτραπήσομαι καὶ περιστήσομαι, ὥσπερ τοὺς λυττῶντας τῶν κυνῶν: Marc. Antonin. iii. 4, χρὴ μὲν οὖν καὶ τὸ εἰκῆ καὶ μάτην ἐν τῷ εἰρμῷ τῶν φαντασιῶν περιΐστασθαι: see other examples in Wetst. The meaning seems to come from a number of persons falling back from an object of fear or loathing, and standing at a distance round it. Beza’s sense, ‘cohibe, i.e. observa et velut obside, nempe ne in ecclesiam irrepant,’ has no countenance from usage): for they (the false teachers: not the κενοφωνίαι: cf. ὁ λόγος αὐτῶν below) will advance (intransitive, see reff.,—not transitive, governing ἀσεβείας in the accus.: see below) to a worse pitch of impiety (cf. ref. Jos., and Diodor. Sic. xiv. 98, ὁ δὲ βασιλεὺς οὐ βουλόμενος τὸν εὐαγόραν προκόπτειν ἐπὶ πλεῖον …), and their word will eat ( νομή (pasture, ref. John. Aristot. Hist. An. 10), from νέμεσθαι ( τὸ φῦμα ἐκραγὲν ἐνέμετο πρόσω, Herod. iii. 133), is the medical term for the consuming progress of mortifying disease: cf. νομαὶ σαρκὸς θηριώδεις, Plut. Mor. p. 165 e: τὸ ἕλκος θᾶττον ποιεῖται νομήν, Polyb. i. 81. 6, and Hippocrates and Galen in Wetst. It is also used of the devastating progress of fire, as in Polyb. i. 48. 5, τὴν μὲν νομὴν τοῦ πυρὸς ἔνεργον συνέβαινε γίγνεσθαι, and xi. 5. 5, τὸ πῦρ λαμβάνει νομήν) as a gangrene ( γάγγραινα, from γράω, γραίνω, to eat into, is defined by Hippocrates (in Wetst.) to be the state of a tumour between inflammation and entire mortification— ἕπεται ταῖς μεγάλαις φλεγμοναῖς ἡ καλουμένη γάγγραινα, νέκρωσίς τε οὖσα τοῦ πάσχοντος μορίου, καὶ ἢν μὴ διὰ ταχέων τις αὐτὴν ἰάσηται, νεκροῦται ῥᾳδίως τὸ πάσχον τοῦτο μόριον, ἐπιλαμβάνει τε τὰ συνεχῆ, καὶ ἀποκτείνει τὸν ἄνθρωπον. Sometimes it is identical with καρκῖνος, a cancer): of whom is (ref.) Hymenæus (see note, 1 Timothy 1:20) and Philetus (of him nothing further is known), men who concerning the truth went astray (cf. 1 Timothy 6:21), saying that the resurrection has already taken place (cf. Tert. de resurr. carnis, c. 19, vol. ii. p. 820,—“resurrectionem quoque mortuorum manifeste adnuntiatam in imaginariam significationem distorquent, adseverantes ipsam etiam mortem spiritaliter intelligendam. Non enim hanc esse in vero quæ sit in medio dissidium carnis atque animæ, sed ignorantiam Dei, per quam homo mortuus Deo non minus in errore jacuerit quam in sepulcro. Itaque et resurrectionem eam vindicandam, qua quis adita veritate sed animatus et revivificatus Deo, ignorantiæ morte discussa, velut de sepulcro veteris hominis eruperit: … exinde ergo resurrectionem fide consecutos cum domino esse, cum eum in baptismate induerint.”

So also Irenæus, ii. 31. 2, p. 164, “esse autem resurrectionem a mortuis, agnitionem ejus quæ ab eis dicitur veritatis.” (See Ellicott’s note.) This error, which belonged to the Gnostics subsequently, may well have been already sown and springing up in the apostolic age. If the form of it was that described by Tertullian, it would be one of those instances of wresting the words of St. Paul himself (cf. Colossians 2:12; Romans 6:4, al.) of which St. Peter speaks 2 Peter 3:16. See on this Aug. Ep. iv. (cxix.) 4, vol. iii. p. 206. Thdrt. (so also Pel.) gives a curious and certainly mistaken meaning,— τὰς ἐκ παιδοποιΐας διαδοχὰς ἀνάστασιν οἱ δυσώνυμοι προσηγόρευον: (so Aug. Hær. 59, de Seleucianis, vol. viii. p. 42,—“Resurrectionem non putant futuram, sed quotidie fieri in generatione filiorum:”) Schöttg. another, but merely as a conjecture,—that the resurrection of some of the bodies of the saints with Christ (Matthew 27:52) may have been by them called ‘the Resurrection of the dead’), and are overturning (ref.) the faith of some.

Verse 19
19.] Firm endurance, notwithstanding this overturning of the faith of some, of the church of God: its signs and seals. Nevertheless (cf. Ellicott) God’s firm foundation standeth (not, as E. V. ungrammatically, ‘the foundation of God standeth sure.’ But what is ὁ στερεὸς θεμ. τ. θεοῦ? Very various interpretations have been given. παρασαλεῦσαι, says Thdrt., οὐ δύνανται τὴν τῆς ἀληθείας κρηπῖδα. ὁ θεὸς γὰρ τοῦτον τέθεικε τὸν θεμέλιον: Cocceius, Michaelis, Ernesti, explain it the fundamental doctrine of the Resurrection: Ambr., the promises of God: Bengel, Vatabl., fidem Dei immotam: Bretschn., al., Christ, 1 Corinthians 3:11. Heinrichs, Rosenm., the Christian religion: Calv., Calov., Wolf, Corn.-a-lap., al., Dei electionem. Rather, as Mosh., Kypke, Heydenr., Mack, De W., Huther, Wiesinger, al., ἐκκλησία τεθεμελιωμένη ὑπὸ θεοῦ—the congregation of the faithful, considered as a foundation of a building placed by God,—the οἰκία spoken of in the next verse. So Estius: “Ipsa ecclesia rectissime firmum ac solidum Dei fundamentum vocatur, quia super petram, i.e. Christum, a Deo firmiter fundata, nullis aut Satanæ machinis aut tentationum fluctibus subverti potest aut labefactari: nam etsi quidam ab ea deficiunt, ipsa tamen in suis electis perseverat usque in finem.” He then cites 1 John 2:19; Matthew 24:24; John 10:28; Romans 8:35; Romans 8:39; and proceeds, “Ex his admodum fit verisimile, firmum Dei fundamentum intelligi fideles electos: sive, quod idem est, ecclesiam in electis.” Against the tottering faith of those just mentioned, he sets the στερεὸς θεμ., and the ἕστηκεν. It cannot be moved: Hebrews 12:28), having (“ ‘seeing it hath,’ part. with a very faint causal force, illustrating the previous declaration: cf. Donalds. Gr. § 615.” Ellic.) this seal (probably in allusion to the practice of engraving inscriptions over doors (Deuteronomy 6:9; Deuteronomy 11:20) and on pillars and foundation stones (Revelation 21:14). The seal (inscription) would indicate ownership and destination: both of which are pointed at in the two texts following) (1) The Lord knoweth (see 1 Corinthians 8:3, note: ‘novit amanter (?), nec nosse desinit,’ as Bengel) them that are His (the LXX runs: ἐπέσκεπται καὶ ἔγνω ὁ θεὸς τοὺς ὄντας αὐτοῦ καὶ τοὺς ἁγίους, καὶ προσηγάγετο πρὸς ἑαυτόν): and (2) Let every one that nameth the name of the Lord (viz. as his Lord: not exactly equivalent to ‘calleth on the name of the Lord’) stand aloof from iniquity (the passage in Isa. stands, ἀπόστητε, ἀπόστητε, ἐξέλθατε ἐκεῖθεν, καὶ ἀκαθάρτου μὴ ἅψησθε, … ἀφορίσθητε οἱ φέροντες τὰ σκεύη κυρίου. It is clearly no reason against this passage being here alluded to, that (as Conyb.) it is expressly cited 2 Corinthians 6:17. Ellic. remarks, that it is possibly in continued allusion to Numbers 16:26, ἀποσχίσθητε ἀπὸ τῶν σκηνῶν, τῶν ἀνθρώπων τῶν σκληρῶν τούτων).

Verse 20
20.] Those who are truly the Lord’s are known to Him and depart from iniquity: but in the visible church there are many unworthy members. This is illustrated by the following similitude. But (contrast to the preceding definition of the Lord’s people) in a great house (= ἐν τῇ οἰκουμένῃ πάσῃ, Chrys., who strenuously upholds that view; so also Thdrt. and the Greek Commentators, Grot., al.: but far better understood of the church, for the reason given by Calv.: “contextus quidem huc potius nos ducit, ut de ecclesia intelligamus: neque enim de extraneis disputat Paulus, sed de ipsa Dei familia:” so also Cypr., Aug., Ambr., all. The idea then is much the same as that in the parable of the drag-net, Matthew 13:47-49; not in the parable of the tares of the field, as De W.: for there it is expressly said, ὁ ἀγρὸς ἐστὶν ὁ κόσμος) there are not only vessels of gold and silver, but also of wood and earthenware; and some for honour, some for dishonour (viz. in the use of the vessels themselves: not, as Mack, al., to bring honour or dishonour on the house or its inhabitants. Estius, anxious to avoid the idea of heretics being in the church, would understand the two classes in each sentence as those distinguished by gifts, and those not so distinguished: and so Corn.-a-lap., al.: but this seems alien from the context: cf. especially the next verse. On the comparison, see Ellic.’s references).

Verse 21
21.] Here the thing signified is mingled with the similitude: the voluntary act described belonging, not to the vessels, but to the members of the church who are designated by them. If then ( οὖν deduces a consequence from the similitude: q. d. ‘his positis’) any man (member of the church) shall have purified himself (not as Chrys., παντελῶς καθάρῃ: but as Bengel, ‘purgando sese exierit de numero horum:’ the ἐκ corresponds to the ἀπο below, and I have attempted to give that in the following) from among these (viz. the latter mentioned vessels in each parallel; but more especially the σκεύη εἰς ἀτιμίαν, from what follows), he shall be a vessel for honour (Chrys. remarks: ὁρᾷς ὅτι οὐ φύσεως οὐδὲ ὑλικῆς ἀνάγκης ἐστὶ τὸ εἶναι χρυσοῦν ἢ ὀστράκινον. ἀλλὰ τῆς ἡμετέρας προαιρέσεως (?); ἐκεῖ μὲν γὰρ τὸ ὀστράκινον οὐκ ἂν γένηται χρυσοῦν, οὐδὲ τοῦτο εἰς τὴν ἐκείνου καταπεσεῖν εὐτέλειαν δυνήσεται· ἐνταῦθα δὲ πολλὴ μεταβολὴ καὶ μετάστασις. σκεῦος ὀστράκινον ἦν ὁ παῦλος, ἀλλʼ ἐγένετο χρυσοῦν. σκεῦος χρυσοῦν ἦν (?) ὁ ἰούδας, ἀλλʼ ἐγένετο ὀστράκινον), hallowed (not to be joined, as Calv. and Lachmann, who expunges the comma after τιμήν,—with εἰς τιμήν, seeing that εἰς τιμήν stands absolutely in the former verse. ἡγιασμένος (reff.) is a favourite word with our Apostle to describe the saints of God), useful (see instances of the meaning of this epithet in the two N. T. reff.) for the master (of the house), prepared for every good work ( κἂν μὴ πράττῃ, ἀλλʼ ὅμως ἐπιτήδειόν ἐστι, δεκτικόν. δεῖ οὖν πρὸς πάντα παρεσκευάσθαι, κἂν πρὸς θάνατον, κἂν πρὸς μαρτύριον· κἂν πρὸς παρθενίαν, κἂν πρὸς ταῦτα πάντα. Chrys.).

Verse 22
22.] Exhortations, taken up again from 2 Timothy 2:16, on the matter of which the intervening verses have been a digression. But (contrast to the last-mentioned character, 2 Timothy 2:21, in the introduction of νεωτ. ἐπιθ.) youthful lusts (not ‘cupiditates rerum novarum,’ as Salmasius; see against him Suicer, vol. i. p. 1167,— νεωτερικαὶ οὐχ αὗται εἰσὶν αἱ τῆς πορνείας μόνον, ἀλλὰ πᾶσα ἐπιθυμία ἄτοπος, νεωτερική. ἀκουέτωσαν οἱ γεγηρακότες, ὅτι οὐ δεῖ τὰ τῶν νεωτέρων ποιεῖν. κἂν ὑβριστὴς ᾖ τις, κἂν δυναστείας ἐρᾷ, κἂν χρημάτων, κἂν σωμάτων, κἂν ὁτουοῦν δήποτε, νεωτερικὴ ἡ ἐπιθυμία, ἀνόητος· οὔπω τῆς καρδίας βεβηκυίας οὐδὲ τῶν φρενῶν ἐν βάθει τεθεισῶν, ἀλλʼ ᾐωρημένων, ἀνάγκη ταῦτα πάντα γίινεσθαι. Chrys.; and Thdrt., τουτέσττρυφήν, γέλωτος ἀμετρίαν, δόξαν κενήν, καὶ τὰ τούτοις προσόμοια. See also Basil. Cæs. in Suicer, as above) fly from, but (contrast to the hypothesis of the opposite course to that recommended above) follow after righteousness (moral rectitude, as contrasted with ἀδικία, 2 Timothy 2:19; not, as Calov., ‘the righteousness which is by faith;’ far better Calvin: ‘hoc est, rectam vivendi rationem.’ See the parallel, 1 Timothy 6:11), faith, love, peace with ( μετά belongs to εἰρήνην, not to δίωκε; cf. Hebrews 12:14, εἰρήνην διώκετε μετὰ πάντων: also Romans 12:18) those who call upon the Lord (Christ, see 1 Corinthians 1:2) out of a pure heart (these last words belong to ἐπικαλουμένων, and serve to designate the earnest and single-minded, as contrasted with the false teachers, who called on Him, but not out of a pure heart: cf. ch. 2 Timothy 3:5; 2 Timothy 3:8, and especially Titus 1:15-16. Chrys. draws as an inference from this, μετὰ δὲ τῶν ἄλλων οὐ χρὴ πρᾶον εἶναι, which is directly against 2 Timothy 2:25; Thdrt. far better, drawing the distinction between love and peace: ἀγαπᾶν μὲν γὰρ ἅπαντας δυνατόν, ἐπειδήπερ τοῦτο καὶ ὁ εὐαγγελικὸς παρακελεύεται νόμος, ἀγαπᾶτε τοὺς ἐχθροὺς ὑμῶν· εἰρηνεύειν δὲ οὐ πρὸς ἅπαντας ἔνεστι, τῆς γὰρ κοινῆς τοῦτο προαιρέσεως δεῖται· τοιοῦτοι δὲ πάντες οἱ ἐκ καθαρᾶς καρδίας τὸν δεσπότην ἐπικαλούμενοι. See Romans 12:18).

Verse 23
23.] But (contrast again to the hypothesis of the contrary of the last exhortation) foolish (Titus 3:9) and undisciplined ( ἀπαίδευτος can hardly be wrested from its proper sense and made to mean ‘unprofitable πρὸς παιδείαν,’ but, as in reff., must mean lacking παιδεία, shewing want of wholesome discipline. Grot. limits it too narrowly, when he says, “Intelligit hic Paulus quæstiones immodestas: nam et Græci pro ἀκόλαστον dicunt ἀπαίδευτον (sine disciplina): quia idem est κολάζειν et παιδεύειν”) questionings decline (reff.), being aware that they gender strifes (reff.): but (contrast to the fact of μάχαι) the (better than a, as De W. The meaning being much the same, and δοῦλον in the emphatic place representing τὸν δοῦλον, the definite art., in rendering, gives the emphasis, and points out the individual servant, better than the indefinite) servant of the Lord (Jesus; see 1 Corinthians 7:22. It is evident from what follows, that the servant of the Lord here, in the Apostle’s view, is not so much every true Christian,—however applicable such a maxim may be to him also,—but the minister of Christ, as Timotheus was: cf. διδακτικόν, &c. below) must not strive (the argument is in the form of an enthymeme:—‘propositionem ab experientia manifestam relinquit. Assumptio vero tacitam sui probationem includit, eamque hujusmodi: servum oportet imitari Dominum suum.’ Estius), but be gentle (ref.) towards all, apt to teach (ref.:—so E. V. well: for, as Bengel, ‘hoc non solum soliditatem et facilitatem in docendo, sed vel maxime patientiam et assiduitatem significat.’ In fact these latter must be, on account of the contrast which the Apostle is bringing out, regarded as prominent here), patient of wrong (so Conyb., and perhaps we can hardly find a better expression, though ‘wrong’ does not by any means cover the meaning of the κακόν: ‘long-suffering’ would be unobjectionable, were it not that we have μακρόθυμος, to which that word is already appropriated. Plutarch, Coriolan. c. 15, says, that he did not repress his temper, οὐδὲ τὴν ἐρημίᾳ ξύνοικον, ὡς πλάτων ἔλεγεν, αὐθάδειαν εἰδὼς ὅτι δεῖ μάλιστα διαφεύγειν ἐπιχειροῦντα πράγμασι κοινοῖς καὶ ἀνθρώποις ὁμιλεῖν, καὶ γενέσθαι τῆς πολλὰ γελωμένης ὑπʼ ἐνίων ἀνεξικακίας ἐραστήν), in meekness correcting (not ‘instructing,’ see reff., and note on ἀπαιδεύτους, 2 Timothy 2:23) those who oppose themselves (better than as Ambrst., ‘eos qui diversa sentiunt:’ to take the general meaning of διατίθεσθαι, satisfies the context better, than to supply τὸννοῦν. The Vulg., ‘eos qui resistunt veritati,’ particularizes too much in another way), if at any time (literally, ‘lest at any time:’ but μήποτε in later Greek sometimes loses this aversative meaning and is almost equivalent to εἴποτε. Cf. Viger, p. 457, where the annotator says of μήποτε, ‘vocula tironibus sæpissime crucem figens, cum significat fortasse, vel si quando,’ and he then cites this passage. The account to be given of the usage is that, from μή being commonly used after verbs of fearing, &c.,—then after verbs expressing anxiety of any kind ( φροντίζω, μὴ … Xen.: σκοπῶ, μὴ … Plato: ὑποπτεύειν, μὴ … Xen.: αἰσχύνομαι, μὴ … Plato) its proper aversative force by degrees became forgotten, and thus it, and words compounded with it, were used in later Greek in sentences where no such force can be intended. De W. refers to Kypke for examples of this usage from Plut. and Athenæus: but Kypke does not notice the word here at all) God may give them repentance (because their consciences were impure (see above on 2 Timothy 2:22) and lives evil. Cf. Ellic.’s remarks on μετάν.) in order to the knowledge of (the) truth (see note, 1 Timothy 2:4), and they may awake sober (from their moral and spiritual intoxication: so ἐκνήφ., in ref. 1 Cor., and this same word in Jos.: the θρῆνοι there, as the ensnarement by the devil here, being regarded as a kind of intoxication. There is no one word in English which will express ἀνανήψαι: Conyb. has paraphrased it by ‘escape, restored to soberness’ (‘return to soberness,’ Ellic.): perhaps the E. V., ‘recover themselves,’ is as near an approach to the meaning as we can get. We have the word used literally by Plutarch, Camillus, c. 23: ὁ κάμιλλος … περὶ μέσας τὰς νύκτας προσέμιξε τῷ χάρακι … ἐκταράττων ἀνθρώπους κακῶς ὑπὸ μέθης κ. μόλις ἐκ τῶν ὕπνων ἀναφέροντας πρὸς τὸν θόρυβον. ὀλίγοι μὲν οὖν ἀνανήψαντες ἐν τῷ φόβῳ κ. διασκευασάμενοι, τοὺς περὶ τὸν κάμιλλον ὑπέστησαν.… Sir Thomas North renders it, ‘There were some notwithstanding did bustle up at the sudden noise.’ See also examples in Wetst.) out of the snare of the devil (gen. subj., ‘the snare which the devil laid for them.’ There is properly no confusion of metaphor, the idea being that these persons have in a state of intoxication been entrapped, and are enabled, at their awaking sober, to escape. But the construction is elliptic, ἀνανήψωσιν ἐκ = ἐκφύγωσιν ἀνανήψαντες ἐκ), having been (during their spiritual μέθη) taken captive by him unto (for the fulfilment of, in pursuance of) the will of Him (viz. God: that Other, indicated by ἐκείνου. Thus I am now persuaded the words must be rendered: αὐτοῦ, referring to the devil, and it being signified that the taking captive of these men by him only takes place as far as God permits; according to His will. Rendering it thus, as do Aret., Estius, and Ellicott, I do not hold the other view, which makes αὐτοῦ and ἐκείνου both refer to the devil, to be untenable. I therefore give my note much as it stood before, that the student may have both sides before him. The difficulty is of course to determine whether the pronouns are used of the same person, or of different persons. From the Greek expositors downwards, some have held a very different rendering of the words from either of those here indicated: Thl. e.g.,— ἐν πλάνῃ, φησί, νήψονται, ἀλλὰ ζωγρηθέντες ὑπὸ θεοῦ εἰς τὸ ἐκείνου θέλημα, τουτέστι τοῦ θεοῦ, ἴσως ἀνανήψουσιν ἀπὸ τῶν ὑδάτων τῆς πλάνης. This, it is true, does not get rid of the difficulty respecting the pronouns, but it pointed a way towards doing so: and thus Wetst., Bengel, and Mack, understand αὐτοῦ to apply to the δοῦλος κυρίου,— ἐκείνου to God—‘taken prisoners by God’s servant according to His will.’ (Bengel however, as Beza, Grot., joins εἰς τὸ ἐκ. θέλ. with ἀνανήψωσιν, which is unnatural, leaving ἐζωγρ. ὑπʼ αὐτοῦ standing alone.) The great objection to this is, the exceeding confusion which it introduces into the figure, in representing men who are just recovering their sense and liberty, as ἐζωγρημένοι,—and in applying that participle, occurring as it does just after the mention of παγίς, not to that snare, but to another which does not appear at all. Aret. and Estius proposed the rendering given above;—‘taken captive by the devil according to God’s will,’ i.e. as Est., ‘quamdiu Deus voluerit, cujus voluntati nec diabolus resistere potest.’ De W. charges this with rendering εἰς as if it were κατά, but the charge is not just: for the permitting the devil to hold them captive, on this view, would be strictly εἰς, ‘in pursuance of,’ ‘so as to follow,’ God’s purpose. The real objection perhaps is, that it introduces a new and foreign element, viz. the fact that this capture is overruled by God—of which matter there is here no question. There is no real difficulty whatever in the application of αὐτοῦ and ἐκείνου to the same person. Kühner, § 629, anm. 3, gives from Plato, Cratyl. p. 430, δεῖξαι αὐτῷ ἂν μὲν τύχῃ, ἐκείνου εἰκόνα, ἂν δὲ τύχῃ, γυναικός (where the reason for the use of ἐκείνου, viz. to emphasize the pronoun, is precisely as here: see below): from Lysias, c. Eratosth. p. 429, ἕως ὁ λεγόμενος ὑπʼ ἐκείνου καιρὸς ἐπιμελῶς ὑπʼ αὐτοῦ ἐτηρήθη (which cases of ἐκεῖνος followed by αὐτός must not be dismissed, as Ellic., as inapplicable: they shew at all events that there was no absolute objection to using the two pronouns of the same person. See below). But he does not give an account of the idiom, which seems to be this: ἐκεῖνος, from its very meaning, always carries somewhat of emphasis with it; it is therefore unfit for mere reflexive or unemphatic use, and accordingly when the subject pointed out by ἐκεῖνος occurs in such unemphatic position, ἐκεῖνος is replaced by αὐτός. On the other hand, where emphasis is required, ἐκεῖνος is repeated: e.g. Soph. Aj. 1039, κεῖνος τὰ κείνου στεργέτω, κἀγὼτάδε. And this emphatic or unemphatic use is not determined by priority of order, but by logical considerations. So here in ἐζωγρημένοι ὑπʼ αὐτοῦ, the αὐτοῦ is the mere reflex of διαβόλου which has just occurred,—whereas in εἰς τὸ ἐκεινου θέλημα, the ἐκείνου would, according to this rendering, bring out and emphasize the danger and degradation of these persons, who had been, in their spiritual μέθη, just taken captive at the pleasure of ἐκεῖνος, their mortal foe. Still, it now seems to me it is better to adhere to the common meaning of the two pronouns, even though it should seem to introduce a new idea. The novelty however may be somewhat removed by remembering that God’s sovereign power as the giver of repentance was already before the Apostle’s mind).

03 Chapter 3 
Verse 1
1.] But (the contrast is in the dark prophetic announcement, so different in character from the hope just expressed) this know, that in the last days (see 1 Timothy 4:1, where the expression is somewhat different. The period referred to here is, from all N. T. analogy (cf. 2 Peter 3:3; Jude 1:18), that immediately preceding the coming of the Lord. That day and hour being hidden from all men, and even from the Son Himself, Mark 13:32,—the Spirit of prophecy, which is the Spirit of the Son, did not reveal to the Apostles its place in the ages of time. They, like the subsequent generations of the Church, were kept waiting for it, and for the most part wrote and spoke of it as soon to appear; not however without many and sufficient hints furnished by the Spirit, of an interval, and that no short one, first to elapse. In this place, these last days are set before Timotheus as being on their way, and indeed their premonitory symptoms already appearing. The discovery which the lapse of centuries and the ways of providence have made to us, χρονίζει ὁ κύριός μου ἐλθεῖν, misleads none but unfaithful servants: while the only modification in the understanding of the premonitory symptoms, is, that for us, He with whom a thousand years are as one day has spread them, without changing their substance or their truth, over many consecutive ages. Cf. ref. 1 John,—where we have the still plainer assertion, ἐσχάτη ὥρα ἐστίν) grievous times shall come (we can hardly express ἐνστήσονται nearer in English: ‘instabunt,’ of the Vulg., though blamed by De W., is right, in the sense in which we use ‘instant’ of the present month or year (Ellic. quotes Auct. ad Herenn. ii. 5, ‘dividitur (tempus) in tempora tria, præteritum, instans, consequens’); ‘aderunt’ of Grot. and Bengel amounts in fact to the same. See note on 2 Thessalonians 2:2):

Verses 1-9
1–9.] Warning of bad times to come, in which men shall be ungodly and hypocritical:—nay, against such men as already present, and doing mischief.

Verse 2
2.] for (reason for χαλεποί) men ( οἱ generic: the men who shall live in those times) shall be selfish ( οἱ πάντα πρὸς τὴν ἑαυτῶν ὠφέλειαν ποιοῦντες, Theod-Mops. Aristotle, in his chapter περὶ φιλαυτίας, Eth. Nicom. ix. 8, while he maintains that there is a higher sense in which τὸν ἀγαθὸν δεῖ φίλαυτον εἶναι,—allows that οἱ πολλοί use the word of τοὺς ἑαυτοῖς ἀπονέμοντας τὸ πλεῖον ἐν χρήμασι, καὶ τιμαῖς, καὶ ἡδοναῖς ταῖς σωματικαῖς: and adds, δικαίως δὴ τοῖς οὕτω φιλαύτοις ὀνειδίζεται, covetous (ref.: we have the subst., 1 Timothy 6:10, and the verb, 2 Maccabees 10:20), empty boasters ( ἀλαζόνες, καυχώμενοι ἔχειν ἃ μὴ ἔχουσιν, Theod-Mops.: see ref. and definitions from Aristotle in note), haughty ( μεγάλα φρονοῦντες, ἑπὶ τοῖς οὖσιν, Theod-Mops.: ref. and note), evil speakers ( κατηγορίαις χαίροντες, Theod-Mops. Not ‘blasphemers,’ unless, as in ref. 1 Tim., the context specifies to what the evil-speaking refers), disobedient to parents (‘character temporum colligendus imprimis etiam ex juventutis moribus.’ Bengel), ungrateful,unholy (ref. ἐπιμέλειαν τοῦ δικαίου μὴποιούμενοι, Theod-Mops., and Beza’s ‘quibus nullum jus est nec fas’ are perhaps too wide: it is rather ‘irreligious’), without natural affection (ref. and note), implacable (it does not appear that the word ever means ‘truce-breakers,’ οὐ βέβαιοι περὶ τὰς φιλίας, οὐδὲ ἀληθεῖς περὶ ἃ συντίθενται,—as Theod-Mops. In all the places where it occurs in a subjective sense, it is, ‘that will make’ or ‘admit no truce:’ e.g., Æsch. Agam. 1235, ἄσπονδόν τʼ ἀρὰν φίλοις πνέουσαν: Eur. Alcest. 426, τῷ κάτωθεν ἀσπόνδῳ θεῷ: Demosth. p. 314. 16, ἄσπονδος κ. ἀκήρυκτος πόλεμος: the same expression, ἄσπ. πόλεμος, occurs in Polyb. i. 65. 6. For the primary objective sense, ‘without σπονδή,’ see Thucyd. i. 37; ii. 22; v. 32, and Palm and Rost’s Lex.), calumniators (reff.), incontinent (we have the subst. ἀκρασία, 1 Corinthians 7:5), inhuman ( ὠμοί, ἀπάνθρωποι, Œc.), no lovers of good ( ἐχθροὶ παντὸς ἀγαθοῦ, Thl.), traitors, headlong (either in action, ‘qui præcipites sunt in agendo,’ Beng.: or in passion (temper), which would in fact amount to the same), besotted by pride (see note, 1 Timothy 3:6), lovers of pleasure rather than lovers of God ( τὸν λαὸν … φιλήδονον κ. φιλοπαθῆ μᾶλλον ἢ φιλάρετον κ. φιλόθεον. Philo, de agric. § 19, vol. i. p. 313), having a (or the?) form (outward embodiment: the same meaning as in ref., but here confined, by the contrast following, to the mere outward semblance, whereas there, no contrast occurring, the outward embodiment is the real representation. “The more correct word would be μόρφωμα (Æsch. Ag. 873, Eum. 412), μόρφωσις being properly active, e.g., σχηματισμὸς κ. μόρφωσις τῶν δενδρῶν, Theophr. de caus. plant, iii. 7. 4: there is, however, a tendency in the N. T.: as in later writers, to replace the verbal nouns in - μα by the corresponding nouns in - σις: cf. ὑποτύπωσις, ch. 2 Timothy 1:13.” Ellicott) of piety, but having repudiated (not pres., ‘denying,’ as E. V.,—‘renouncing,’ as Conyb.; their condemnation is, that they are living in the semblance of God’s fear, but have repudiated its reality) the power of it (its living and renewing influence over the heart and life).

Cf. throughout this description, Romans 1:30-31. Huther remarks, “We can hardly trace any formal rule of arrangement through these predicates. Here and there, it is true, a few cognate ideas are grouped together: the two first are connected by φίλος: then follow three words betokening high-mindedness: γονεῦσιν ἀπειθεῖς is followed by ἀχάριστοι: this word opens a long series of words beginning with ἀ privative, but interrupted by διάβολοι: the following, προδόται, προπετεῖς, seem to be a paronomasia: the latter of these is followed by τετυφωμένοι as a cognate idea: a few more general predicates close the catalogue. But this very interpenetration serves to depict more vividly the whole manifoldness of the manifestation of evil.” And from these turn away (ref.: cf. ἐκτρέπεσαι, 1 Timothy 6:20. This command shews that the Apostle treats the symptoms of the last times as not future exclusively, but in some respects present: see note above, 2 Timothy 3:1):

Verse 6
6.] for (reason of the foregoing command, seeing that they are already among you) among the number of these are they who creep ( εἶδες τὸ ἀναίσχυντον πῶς ἐδήλωσε διὰ τοῦ εἰπεῖν, ἐνδύνοντες· τὸ ἄτιμον, τὴν ἀπάτην, τὴν κολακείαν, Chrys. Cf. Aristoph. Vesp. 1020, εἰς ἀλλοτρίας γαστέρας ἐνδύς. Bengel interprets it ‘irrepentes clanculum’) into (men’s) houses and take captive (as it were prisoners; a word admirably describing the influence acquired by sneaking proselytizers over those presently described: attach to themselves entirely, so that they follow them as if dragged about by them a late word, said to be of Alexandrian or Macedonian origin, and condemned by the Atticist: see Ellicott) silly women (the diminutive denotes contempt) laden with sins (De W. alone seems to have given the true reason of the insertion of this particular. The stress is on σεσωρευμένα: they are burdened, their consciences oppressed, with sins, and in this morbid state they lie open to the insidious attacks of these proselytizers who promise them ease of conscience if they will follow them), led about by lusts of all kinds (I should rather imagine, from the context, that the reference here is not so much to ‘fleshly lusts’ properly so called,—though from what we know of such feminine spiritual attachments, ancient (see below) and modern, such must by no means be excluded,—as to the ever-shifting ( ποικίλη) passion for change in doctrine and manner of teaching, which is the eminent characteristic of these captives to designing spiritual teachers—the running after fashionable men and fashionable tenets, which draw them ( ἄγουσι) in flocks in the most opposite and inconsistent directions), evermore learning (always with some new point absorbing them, which seems to them the most important, to the depreciation of what they held and seemed to know before), and never (on μηδ., see Ellicott) able to come to the thorough knowledge (reff., and notes: the decisive and stable apprehension, in which they might be grounded and settled against further novelties) of the truth (this again is referred by Chrys., all., to moral deadening of their apprehension by profligate lives: ἐπειδὴ ἑαυτὰς κατέχωσαν ταῖς ἐπιθυμίαις ἐκείναις καὶ τοῖς ἁμαρτήμασιν, ἐπωρώθη αὐτῶν ἡ διάνοια. It may be so, in the deeper ground of the psychological reason for this their fickle and imperfect condition: but I should rather think that the Apostle here indicates their character as connected with the fact of their captivity to these teachers.

With regard to the fact itself, we have abundant testimony that the Gnostic heresy in its progress, as indeed all new and strange systems, laid hold chiefly of the female sex: so Irenæus i. 13. 3, p. 61, of the Valentinian Marcus, μάλιστα περὶ γυναῖκας ἀσχολεῖται, and in ib. 6, p. 63 f., καὶ μαθηταὶ δὲ αὐτοῦ τινες … ἐξαπατῶντες γυναικάρια πολλὰ διέφθειραν: and Epiphanius, Hær. xxvi. 12, vol. i. p. 93, charges the Gnostics with ἐμπαίζειν τοῖς γυναικαρίοις and ἀπατᾷν τὸ αὐτοῖς πειθόμενον γυναικεῖον γένος, then quoting this passage. Jerome, Ep. 133. ad Ctesiphontem 4, vol. i. p. 1031 f., collects a number of instances of this: “Simon Magus hæresin condidit Helenæ meretricis adjutus auxilio: Nicolaus Antiochenus omnium immunditiarum repertor choros duxit fœmineos: Marcion Roman præmisit mulierem quæ decipiendos sibi animos præpararet. Apelleos Philumenem suarum comitem habuit doctrinarum: Montanus … Priscam et Maximillam … primum auro corrupit, deinde hæresi polluit …: Arius ut orbem deciperet, sororem principis ante decepit. Donatus … Lucillæ opibus adjutus est: Agape Elpidium … cæcum cæca duxit in foveam: Priscilliano juncta fuit Galla.”

The general answer to Baur,—who again uses this as a proof of the later origin of these Epistles,—will be found in the Prolegomena, ch. vii. § i. De Wette remarks, “This is an admirable characterization of zealous soul-hunters (who have been principally found, and are still found, among the Roman Catholics) and their victims. We must not however divide the different traits among different classes or individuals: it is their combination only which is characteristic.” “Diceres, ex professo Paulum hic vivam monachismi effigiem pingere.” Calvin).

Verse 8
8.] But (q. d. it is no wonder that there should be now such opponents to the truth, for their prototypes existed also in ancient times) as Jannes and Jambres withstood Moses (these are believed to be traditional names of the Egyptian magicians mentioned in Exodus 7:11; Exodus 7:22. Origen says (in Matt. comment. 117, vol. iii. p. 916), “quod ait, ‘sicut Jannes et Mambres (see var. readd.) restiterunt Mosi,’ non invenitur in publicis scripturis, sed in libro secreto, qui suprascribitur Jannes et Mambres liber.” But Thdrt.’s account is more probable ( τὰ μέντοι τούτων ὀνόματα οὐκ ἐκ τῆς θείας γραφῆς μεμάθηκεν ὁ θεῖος ἀπόστολος, ἀλλʼ ἐκ τῆς ἀγράφου τῶν ἰουδαίων διδασκαλίας), especially as the names are found in the Targum of Jonathan on Exodus 7:11; Numbers 22:22. Schöttgen has (in loc.) a long account of their traditional history: and Wetst, quotes the passages at length. They were the sons of Balaam—prophesied to Pharaoh the birth of Moses, in consequence of which he gave the order for the destruction of the Jewish children,—and thenceforward appear as the counsellors of much of the evil,—in Egypt, and in the desert, after the Exodus,—which happened to Israel. They were variously reported to have perished in the Red Sea, or to have been killed in the tumult consequent on the making the golden calf, which they had advised. Origen, contra Cels. iv. 51, vol. i. p. 543, mentions the Pythagorean Noumenius as relating the history of Jannes and Jambres: so also Euseb. præp. evang. ix. 8, vol. iii. (Migne), p. 412. Pliny, H. Nat. xxx. 1, says, “Est et alia Magices factio, a Mose et Jamne et Jotape Judæis pendens, sed multis millibus annorum post Zoroastrem.” The later Jews, with some ingenuity, distorted the names into Joannes and Ambrosius), thus these also withstand the truth, being men corrupted (reff.: the Lexx. quote καταφθαρεὶς τὸν βίον from a fragment of Menander) in mind, worthless (not abiding the test, ‘rejectanei’) concerning the faith (in respect of the faith: περὶ τὴν πίστιν is not, as Huther, equivalent to περὶ τῆς πίστεως, but expresses more the local meaning of περί: ‘circa,’ as the Vulg. here has it. In 1 Timothy 1:19, περὶ τήν πίστιν ἐναυάγησαν, we have the local reference brought out more strongly, the faith being, as it were, a rock, on, round which they had been shipwrecked).

Verse 9
9.] Notwithstanding (Ellic. well remarks that ἀλλά here after an affirmative sentence should have its full adversative force) they shall not advance further (in ch. 2 Timothy 2:16, it is said, ἐπὶ πλεῖον προκόψουσιν ἀσεβείας: and it is in vain to deny that there is an apparent and literal inconsistency between the two assertions. But on looking further into them, it is manifest, that while there the Apostle is speaking of an immediate spread of error, here he is looking to its ultimate defeat and extinction: as Chrys., κἂν πρότερον ἀνθήσῃ τὰ τῆς πλάνης, εἰς τέλος οὐ διαμενεῖ): for their folly (unintelligent and senseless method of proselytizing and upholding their opinions (see ref. Luke),—and indeed folly of those opinions themselves) shall be thoroughly manifested (ref. πάντʼ ἐποίησεν ἔκδηλα, Demosth. 24. 10) to all, as also that of those men was (Exodus 8:18; Exodus 9:11; but most probably the allusion is to their traditional end).

Verses 10-17
10–17.] Contrast, by way of reminding and exhortation, of the education, knowledge, and life of Timotheus with the character just drawn of the opponents. But thou followedst (ref. not, as Chrys., Thl., Œc., al., τούτων σὺ μάρτυς,—for some of the undermentioned occurred before the conversion of Timotheus, and of many of them this could not be properly said,—but ‘followedst as thy pattern:’ ‘it was my example in all these things which was set before thee as thy guide—thou wert a follower of me, as I of Christ.’ So Calvin (‘laudat tanquam suarum virtutum imitatorem, ac si diceret, jam pridem assuefactus es ad mea instituta, perge modo qua cœpisti’), Aret., De W., Huther, Wiesinger, all. The aorist is both less obvious and more appropriate than the perfect: this was the example set before him, and the reminiscence, joined to the exhortation of 2 Timothy 3:14, bears something of reproach with it, which is quite in accordance with what we have reason to infer from the general tone of the Epistle. Whereas the perfect would imply that the example had been really ever before him, and followed up to the present moment: and so would weaken the necessity of the exhortation) my teaching, conduct (reff.: and add 2 Maccabees 4:16; 2 Maccabees 6:8; 2 Maccabees 11:24; τῇ διὰ τῶν ἔργων πολιτείᾳ, Thdrt. All these words are dependent on μου, not to be taken (Mack) as applying to Timotheus, ‘Thou followedst my teaching in thy conduct, &c.,’ which would introduce an unnatural accumulation of encomia on him, and would besides assume that he had been persecuted (cf. τοῖς διωγμοῖς), which there is no reason to suppose), purpose (ref. τοῦτο περὶ προθυμίας καὶ τοῦ παραστήματος τῆς ψυχῆς, Chrys. Ellic. remarks, that in all other passages in St. Paul’s Epistles, πρόθεσις is used with reference to God), faith ( ὁποίαν ἔχω περὶ τὸν δεσπότην διάθεσιν, Thdrt.), long-suffering ( ὅπως φέρω τὰ τῶν ἀδελφῶν πλημμελήματα, Thdrt.: or perhaps, as Chrys., πῶς οὐδέν με τούτων ἐτάραττε,—his patience in respect of the false teachers and the troubles of the time), love ( ὅπερ οὐκ εἶχον οὗτοι, Chrys.), endurance ( πῶς φέρω γενναίως τῶν ἐνατίων τὰς προσβολάς, Thdrt.), persecutions (‘to these ὑπομονή furnished the note of transition.’ Huth.), sufferings (not only was I persecuted, but the persecution issued in infliction of suffering), such (sufferings) as befell me in Antioch (of Pisidia), in Iconium, in Lystra (why should these be especially enumerated? Thdrt. assigns as a reason, τοὺς ἄλλους καταλιπὼν τῶν ἐν τῇ πισιδίᾳ καὶ τῇ λυκαονίᾳ συμβεβηκότων αὐτῷ κινδύνων ἀνέμνησε. λυκάων γὰρ ἦν καὶ αὐτὸς πρὸς ὃν ἔγραφε, καὶ ταῦτα τῶν ἄλλων ἦν αὐτῷ γνωριμώτερα. And so Chrys., and many both ancient and modern. It may be so, doubtless: and this reason, though rejected by De W., Huther, Wiesinger, al., seems much better to suit the context and probability, than the other, given by Huther, al., that these persecutions were the first which befell the Apostle in his missionary work among the heathen. It is objected to it, that during the former of these persecutions Timotheus was not with St. Paul. But the answer to that is easy. At the time of his conversion, they were recent, and the talk of the churches in those parts: and thus, especially with our rendering, and the aor. sense of παρηκολούθησας, would be naturally mentioned, as being those sufferings of the Apostle which first excited the young convert’s attention to make them his own pattern of what he too must suffer for the Gospel’s sake. Baur and De Wette regard the exact correspondence with the Acts (Acts 13:50; Acts 14:5; Acts 14:19; Acts 16:3) as a suspicious circumstance. Wiesinger well asks, would they have regarded a discrepancy from the Acts as a mark of genuineness?); what persecutions (there is a zeugmatic construction here—understand, ‘thou sawest; in proposing to thyself a pattern thou hadst before thee …’ (I cannot see how, as Ellic. asserts, this rendering vitiates the construction. Doubtless his rendering, ‘such, persecutions as,’ is legitimate, but it seems to me feeble after the preceding οἷα.) Heydenr., Mack, al, understand these words as an exclamation: οἵους διωγμ. ὑπήνεγκα! I need hardly observe that such an exclamation would be wholly alien from the character and style of the Apostle) I underwent, and out of all the Lord delivered me ( ἀμφότερα (both clauses of the sentence) παρακλήσεως· ὅτι καὶ ἐγὼ προθυμίαν παρειχόμην γενναίαν, καὶ ( ὅτι) οὐκ ἐγ κατελείφθην. Chrys.).

Verse 12
12.] Yea, and (or, and moreover. I have explained this καὶ … δέ on 1 Timothy 3:10. ‘They who will, &c., must make up their minds to this additional circumstance,’ viz. persecution) all who are minded (purpose: see reff.: ‘whose will is to,’ Ellic.: hardly so strong as ‘who determine,’ Conyb. Nor can it be said that θέλοντες is emphatic, as Huth. It requires its meaning of ‘purpose’ to be clearly expressed, not slurred over: but that meaning is not especially prominent) to live piously (ref.) in Christ Jesus (‘extra Jesum Christum nulla pietas,’ Beng.: and this peculiar reference of εὐσέβεια (cf. 1 Timothy 3:16) should always be borne in mind in these Epistles) shall be persecuted.

Verse 13
13.] But (on the other hand: a reason why persecutions must be expected, and even worse and more bitter as time goes on. The opposition certainly, as seems to me (see also Wiesinger and Ellicott), is to the clause immediately preceding, not, as De W. and Huther maintain, to 2 Timothy 3:10 f. There would thus be no real contrast: whereas on our view, it is forcibly represented that the breach between light and darkness, between εὐσέβεια and πονηρία, would not be healed, but rather widened, as time went on) evil men (in general,—over the world: particularized, as applying to the matter in hand, by the next words) and seducers (lit. magicians, in allusion probably to the Egyptian magicians mentioned above. Jos. contra Apion. ii. 16, has the word in this sense,— τοιοῦτός τις ἡμῶν ὁ νομοθέτης, οὐ γόης, οὐδʼ ἀπατεών. Demosth. p. 374. 20, puts into the mouth of Æschines, respecting Philip, ἄπιστος, γόης, πονηρός. See Wetst., and Suicer in voc., and consult Ellic.’s note here) shall grow worse and worse (‘advance in the direction of worse:’ see above, 2 Timothy 3:9. There the diffusion of evil was spoken of: here its intensity), deceiving and being deceived ( πλανώμενοι is not middle (as Bengel, ‘qui se seducendos permittunt’) but passive: rather for contrast’s sake, as the middle would be vapid, than for the reason given by Huther, that if so, it would stand first, because he that deceives others is first himself deceived: for we might say exactly the same of the passive. Nor is the active participle to be assigned to the γόητες and the passive to the πονηροί, as Bengel also: both equally designate both. But his remark is striking and just, ‘Qui semel alios decipere cœpit, eo minus ipse ab errore se recipit, et eo facilius alienos errores mutuo amplectitur’).

Verse 14
14.] But do thou continue in the things which (the object to ἔμαθες, and the remoter object to ἐπιστώθης, must, in the construction, be supplied out of the ἐν οἷς) thou learnedst (= ἤκουσας παρʼ ἐμοῦ, ch. 2 Timothy 2:2) and wert convinced of (so Homer, Od. φ. 217 f., where Odysseus shews his scar,— εἰ δʼ ἄγε δὴ καὶ σῆμα ἀριφραδὲς ἄλλο τι δείξω, | ὄφρα μὲ εὖ γνῶτον, πιστωθῆτόν τʼ ἐνὶ θυμῷ, and Soph. Œd. Col. 1040, σὺ δʼ ἡμῖν, οἰδίπους, | ἕκηλος αὐτοῦ μίμνε, πιστωθεὶς ὅτι | ἢν μὴ θάνω ʼ γὼ πρόσθεν, οὐχὶ παύσομαι. The Vulg. ‘credita sunt tibi,’ followed by Luth., Beza, Calv., besides the Roman-Catholic expositors, would require ἐπιστεύθης, cf. 1 Corinthians 9:17 al.), knowing (as thou dost) from what teachers (viz. thy mother Lois and grandmother Eunice, ch. 2 Timothy 1:5; cf. ἀπὸ βρέφους below: not Paul and Barnabas, as Grot., nor the πολλοὶ μάρτυρες of ch. 2 Timothy 2:2. If the singular τίνος, then the Apostle must be meant) thou learnedst them, and (knowing) that (the Vulg. renders ὅτι quia, and thus breaks off the connexion with εἰδώς: and so also Luth., ‘und weil’ … Bengel (adding, ‘ætiologia duplex. Similis constr. διὰ … καὶ ὅτι, John 2:24,— ἐπιγνοὺς … καὶ ὅτι, Acts 22:29’). But the other construction is much more natural) from a child ( ἀπὸ πρώτης ἡλικίας, Chrys. The expression carries the learning back to his extreme infancy: see Ellic. here) thou hast known the (with or without the art., this will be the rendering) holy scriptures (of the O. T. This expression for the Scriptures, not elsewhere found in the N. T. (hardly, as Huther, John 7:15), is common in Josephus: see Wetst.: cf. also reff. 2 Macc.) which are able (not as Bengel, “ ‘quæ poterant:’ vis præteriti ex nosti redundat in participium:” for οἶδας is necessarily present in signification: ‘thou hast known … which were’ would be a solœcism) to make thee wise (reff. So Hes. Op. 647,— οὔτε τι ναυτιλίης σεσοφισμένος, οὔτε τι νηῶν: Diog. Laert. v. 90, in an epigram, ἀλλὰ διεψεύσθης, σεσοφισμένε) unto (towards the attainment of) salvation, by means of (the instrument whereby the σοφίσαι is to take place: not to be joined to σωτηρίαν, as Thl., Bengel, al.; not so much for lack of the art. τήν prefixed, as because the τῆς ἐν χ. ἰησ. would thus become an unnatural expansion of the merely subordinate πίστεως) faith, namely that which ( σωτηρία διὰ πίστεως being almost a technical phrase, it is best to keep πίστις here abstract, and then to particularize) is in (which rests upon, is reposed in) Christ Jesus.

Verse 16
16.] The immense value to Timotheus of this early instruction is shewn by a declaration of the profit of Scripture in furthering the spiritual life. There is considerable doubt about the construction of this clause, πᾶσα … ὠφέλιμος. Is it to be taken, (1) πᾶσα γραφὴ (subject) θεόπνευστος (predicate) ( ἐστιν), καὶ ὠφ., i.e. ‘every Scripture (see below) is θεόπνευστος and ὠφέλιμος:’ or (2) πᾶσα γραφὴ θεόπνευστος (subject) καὶ ὠφέλ. ( ἐστιν) (predicate), i.e. Every γραφὴ θεόπνευστος is also ὠφέλιμος? The former is followed by Chrys. ( πᾶσα οὖν ἡ τοιαύτη θεόπνευστος), Greg.-Nyss. ( διὰ τοῦτο πᾶσα γραφὴ θεόπνευστος λέγεται), Ath., Est. (‘duo affirmantur: omnem scripturam esse divinitus inspiratam, et eandem esse utilem,’ &c.), all., by Calv., Wolf, al.: by De W., Wiesinger, Conyb., &c., and the E. V. The latter by Orig. ( πᾶσα γραφὴ θεόπνευστος οὖσα ὠφέλιμός ἐστι, in Jesu nave Hom. xx. 3, vol. ii.: repeated in the Philocal. c. 12, vol. xxv. p. 65, ed. Lomm.), Thdrt. ( θεόπνευστον δὲ γραφὴν τὴν πνευματικὴν ὠνόμασεν), al.: by Grot. (‘bene expressit sensum Syrus: omnis Scriptura quæ a Deo inspirata est, etiam utilis,’ &c.), Erasm. (‘tota Scr. quæ nobis non humano ingenio, &c., magnam habet utilitatem,’ &c.), Camerar., Whitby, Hammond, al.: by Rosenm., Heinr., Huther, &c. and the Syr. (above), Vulg. (‘omnis Scriptura divinitus inspirata utilis est,’ &c.), Luth. (denn alle Schrift von Gott eingegeben ist nütze u. s. w.), &c. In deciding between these two, the following considerations must be weighed: (a) the requirement of the context. The object of the present verse plainly is to set before Timotheus the value of his early instruction as a motive to his remaining faithful to it. It is then very possible, that the Apostle might wish to exalt the dignity of the Scripture by asserting of it that it was ( θεόπνευστος, and then out of this lofty predicate might unfold καὶ ὠφέλ., &c.—its various uses in the spiritual life. On the other hand it may be urged, that thus the two epithets do not hang naturally together, the first consisting of the one word θεόπνευστος, and the other being expanded into a whole sentence: especially as in order at all to give symmetry to the whole, the ἵνα ἄρτιος ᾖ κ. τ. λ. must be understood as the purposed result of the θεονευστία as well as the ὠφέλεια of the Scriptures, which is hardly natural: (b) the requirements of the grammatical construction of καί, which must on all grounds be retained as genuine. Can this καί be rendered ‘also,’ and attached to ὠφέλιμος? There seems no reason to question its legitimacy, thus taken. Such an expression as this, πᾶς ἀνὴρ πλεονέκτης, καὶ εἰδωλολάτρης, though a harsh sentence, would be a legitimate one. And constructions more or less approximating to this are found in the N. T. e.g., Luke 1:36, ἐλισάβετ ἡ συγγενίς σου καὶ αὐτὴ συνειληφυῖα: Acts 26:26, πρὸς ὃν καὶ παῤῥησιαζόμενος λαλῶ: Acts 28:28, αὐτοὶ καὶ ἀκούσονται: Romans 8:29, οὓς προέγνω καὶ προώρισεν: Galatians 4:7, εἰ δὲ υἱὸς καὶ κληρονόμος. In all these, καί introduces the predicatory clause, calling special attention to the fact enounced in it. Cf. also such expressions as καὶ τοῦτο μὲν ἧττον καὶ θαυμαστόν, Plato, Symp. p. 177 b,— σκέψαι τάλαν, ὡς καὶ καταγέλαστον τὸ πρᾶγμα φαίνεται, Aristoph. Eccl. 125,— ᾗ μᾶλλον καὶ ἐπετίθεντο, Thuc. iv. 1.

I own on the whole the balance seems to me to incline on the side of (2), unobjectionable as it is in construction, and of the two, better suited to the context. I therefore follow it, hesitatingly, I confess, but feeling that it is not to be lightly overthrown. See on the whole, Ellicott, who takes the same view. Every Scripture (not ‘every writing:’ the word, with or without the art., never occurs in the N. T. except in the sense of ‘Scripture;’ and we have it, as we might expect in the later apostolic times, anarthrous in 2 Peter 1:20, πᾶσα προφητεία γραφῆς. Where it occurs anarthrous in the Gospels, it signifies a passage of Scripture, ‘a Scripture’, as we say: e.g. John 19:37. It is true, that πᾶσα γραφή might be numbered with those other apparent solœcisms, πᾶσα οἰκοδομή, Ephesians 2:21, πᾶσα ἱεροσόλυμα, Matthew 2:3, where the subst. being used anarthrous, πᾶς = πᾶς ὁ: but, in the presence of such phrases as ἑτέρα γραφὴ λέγει (John l. c.), it is safer to keep to the meaning, unobjectionable both grammatically and contextually, ‘every Scripture’—i.e. ‘every part of (= in the sense, ‘all’) Scripture’) given by inspiration of God (as γραφή answers to γράμματα above, so θεόπνευστος to ἱερά. De W. has well illustrated the word: “ θεόπνευστος ‘divinitus inspirata,’ Vulg., is an expression and idea connected with πνεῦμα (properly breath), the power of the divine Spirit being conceived of as a breath of life: the word thus amounts to ‘inspired,’ ‘breathed through,’ ‘full of the Spirit.’ It (the idea) is common to Jews, Greeks, and Romans. Jos. contra Apion. i. 7, τῶν προφητῶν τὰ μὲν ἀνωτάτω καὶ τὰ παλαιότατα κατὰ τὴν ἐπίπνοιαν τὴν ἀπὸ τοῦ θεοῦ μαθόντων. Æschyl. Suppl. 18; ἐπίπνοια διός, and similarly Polyb. x. 2. 12. Plato, Republ. vi. 499 b, legg. v. 738 c: Phocyl. 121, τῆς δὲ θεοπνεύστου σοφίης λόγος ἐστὶν ἄριστος: Plut. mor. p. 904, τοὺς ὀνείρους τοὺς θεοπνεύστους: Cic. pro Arch. 8, ‘poetam … quasi divino quodam spiritu af-(l. in-) flari:’ de nat. deor. ii. 66, ‘nemo vir magnus sine aliquo afflatu divino unquam fuit:’ de div. i. 18, ‘oracula instinctu divino afflatuque funduntur.’ First of all, θεόπνευστος is found as a predicate of persons: ὁ θεόπνευστος ἀνήρ Wetst. (from Marcus Ægyptius), cf. Jos. and Cic. in the two passages above,—2 Peter 1:21, ὑπὸ πνεύματος ἁγίου φερόμενοι ἐλάλησαν ἀπὸ θεοῦ ἄνθρωποι: Matthew 22:43, δαυεὶδ ἐν πνεύματι καλεῖ αὐτὸν κύριον: then it was also applied to things, cf. the last passage of Cicero, and Phocyl., Plutarch, above.” On the meaning of the word as applied to the Scriptures, see Prolegg. to Vol. I. ‘On the inspiration of the Gospels:’ and compare Ellicott’s note here. As applied to the prophets, it would not materially differ, except that we ever regard one speaking prophecy, strictly so called, as more immediately and thoroughly the mouthpiece of the Holy Spirit, seeing that the future is wholly hidden from men, and God does not in this case use or inspire human testimony to facts, but suggests the whole substance of what is said, direct from Himself) is also (besides this its quality of inspiration: on the construction, see above) profitable for (towards) teaching ( ἃ γὰρ ἀγνοοῦμεν ἐκεῖθεν μανθάνομεν, Thdrt. This, the teaching of the person reading the Scriptures, not the making him a teacher, as Estius characteristically, is evidently the meaning. It is not Timotheus’s ability as a teacher, but his stability as a Christian, which is here in question), for conviction ( ἐλέγχει γὰρ ἡμῶν τὸν παράνομον βίον, Thdrt. The above remark applies here also), for correction ( παρακαλεῖ γὰρ καὶ τοὺς παρατραπέντας ἐπανελθεῖν εἰς τὴν εὐθεῖαν ὁδόν, Thdrt. So Philo, Quod Deus immut. 37, vol. i. p. 299, ἐπὶ … τῇ τοῦ παντὸς ἐπανορθώσει βίου: similarly Polyb. p. 50, 26 al. freq. in Raphel: so Epictetus, ib.), for discipline (ref. Eph. and note) in (if the construction is filled out, the παιδείαν is abstract, and the τὴν ἐν particularizes; discipline, viz. that which …) righteousness (which is versed in, as its element and condition, righteousness, and so disciplines a man to be holy, just, and true): that (result of the profitableness of Scripture: reasons why God has, having Himself inspired it, endowed it with this profitableness) the man of God (ref. 1 Tim. and note) may be perfect (ready at every point: ‘aptus in officio,’ Beng.), thoroughly made ready (see note on ref. Acts. It is blamed by the etymologists as an ἀδόκιμον. Jos. Antt. iii. 2. 2, has πολεμεῖν πρὸς ἀνθρώπους τοῖς πᾶσι καλῶς ἐξηρτισμένους) to every good work (rather to be generally understood than officially: the man of God is not only a teacher, but any spiritual man: and the whole of the present passage regards the universal spiritual life. In ch. 2 Timothy 4:1 ff. he returns to the official duties of Timotheus: but here he is on that which is the common basis of all duty).

04 Chapter 4 
Verses 1-8
1–8.] Earnest exhortation to Timotheus to fulfil his office; in the near prospect of defection from the truth, and of the Apostle’s own departure from life. I adjure thee (ref.) before God, and Christ Jesus, who is about to judge living and dead ( λέγει τοὺς ἤδη ἀπελθόντας καὶ τοὺς τότε καταλειφθησομένους ζῶντας, Thl.: so also Thdrt., and Chrys., alt. 2: not as Chrys., alt. 1, ἁμαρτωλοὺς λέγει καὶ δικαίους), and by (i.e. ‘and I call to witness,’ as in Deuteronomy 4:26, διαμαρτύρομαι ὑμῖν τόν τε οὐρανὸν καὶ τὴν γῆν, the construction being changed from that in the first clause. This is better than with Huther, to take the accusatives as merely acc. jurandi, as in 1 Corinthians 15:31; James 5:12. With κατά, it would be, ‘at His, &c.:’ cf. Matthew 27:15; Acts 13:27; Hebrews 3:8) his appearing (reff.) and his kingdom (these two, τ. ἐπιφ. αὐτοῦ κ. τ. βασ. αὐτοῦ, are not to be taken as a hendiadys, as Bengel,—‘ ἐπιφάνεια est revelatio et exortus regni’—but each has its place in the adjuration:—His coming, at which we shall stand before Him;—His kingdom, in which we hope to reign with Him),

Verse 2
2.] proclaim (notice the sudden and unconnected aorists. Ellic. well observes after Schoemann, Isæus, p. 235, that the use of the imper. aor. seems often due, both in the N. T. and in classical authors, to the “lubitus aut affectus loquentis”) the word (of God. The construction after διαμ. is carried on in 1 Timothy 5:21 with ἵνα: in our ch. 2 Timothy 2:14 with infinitives: here with simple imperatives, which is more abrupt and forcible), press on ( ἐπίστηθι is generally referred to the last clause—‘be diligent in preaching:’ μετʼ ἐπιμονῆς κ. ἐπιστασίας λάλησον, as Thl.: and Thdrt., οὐχ ἁπλῶς καὶ ὡς ἔτυχεν αὐτὸν κηρύττειν παρεγγυᾷ, ἀλλὰ πάντα καιρὸν ἐπιτήδειον πρὸς τοῦτο νομίζειν. De W. doubts this meaning being justified, and would rather keep the verb to its simpler meaning ‘accede (ad cœtus Christianos),’ as Bretsch. and so Huther. But there seems no need to confine the sense so narrowly. The quotations in De W. himself justify the meaning of ‘press on,’ ‘be urgent,’ generally: not perhaps in preaching only, but in the whole work of the ministry. Cf. Demosth. p. 1187. 6, ἐπειδὴ … ἐφειστήκει δʼ αὐτῷ καλλίστρατος καὶ ἰφικράτης … οὕτω δὲ διέθεσαν ὑμᾶς κατηγοροῦντες αὐτοῦ,—‘pressed upon him,’ ‘urgebant eum:’ id. p. 70. 16, διὰ ταῦτʼ ἐγρήγορεν ἐφέστηκεν, …) in season, out of season ( μὴ καιρὸν ἔχε ὡρισμένον, ἀεὶ σοὶ καιρὸς ἔστω· μὴ ἐν εἰρήνῃ, μὴ ἐν ἀδείᾳ, μηδὲ ἐν ἐκκλησίᾳ καθήμενος μόνον· κἂν ἐν τοῖς κινδύνοις, κἂν ἐν δεσμωτηρίῳ ᾖς, κἂν ἅλυσιν περικείμενος, κἂν μέλλῃς ἐξιέναι ἐπὶ θάνατον, καὶ παρʼ αὐτὸν τὸν καιρὸν ἔλεγξον, μὴ ὑποσταλῇς ἐπιτιμῆσαι· τότε γὰρ καὶ ἡ ἐπιτίμησις ἔχει καιρόν, ὅταν ὁ ἔλεγχος προχωρήσῃ, ὅταν ἀποδειχθῇ τὸ ἔργον, Chrys. I cannot forbear also transcribing a very beautiful passage cited by Suicer i. 146 from the same father, Hom. xxx. vol. v. p. 221: ἂν δʼ ἄρα τοῖς αὐτοῖς ἐπιμένωσι καὶ μετὰ τὴν παραίνεσιν, οὐδὲ οὕτως ἡμεῖς ἀποστησόμεθα τῆς πρὸς αὐτοὺς συμβουλῆς. καὶ γὰρ καὶ κρῆναι, κἂν μηδεὶς ὑδρεύηται, ῥέουσι· καὶ οἱ ποταμοί, κἂν μηδεὶς πίνῃ, τρέχουσι. δεῖ τοίνυν καὶ τὸν λέγοντα, κἂν μηδεὶς προσέχῃ, τὰ παρʼ ἑαυτοῦ πάντα πληροῦν· καὶ γὰρ νόμος ἡμῖν, τοῖς τὴν τοῦ λόγου διακονίαν ἐγκεχειρισμένοις, παρὰ τοῦ φιλανθρώπου κεῖται θεοῦ, μηδέποτε τὰ παρʼ ἑαυτοῦ ἐλλιμπάνειν, μηδὲ σιγᾷν, κἂν ἀκούῃ τις, κἂν παρατρέχῃ. This latter passage gives the more correct reference,—not so much to his opportunities, as the former, but to theirs (as Ellic. quotes from Aug. on Psalms 128, vol. iv. p. 1689, “sonet verbum Dei volentibus opportune, nolentibus importune”). Bengel, from Pricæus, gives examples of similar expressions: “Nicetas Choniates, παιδαγωγῷ ἐμβριθεῖ ἐοικώς, εὐκαίρως ἀκαίρως ἐπέπληττεν. Julian: ἐπορεύετο ἐπὶ τὰς τῶν φίλων οἰκίας ἄκλητος κεκλημένος. Virgilii: ‘digna indigna pati,’ Terentii: ‘cum milite isto præsens absens ut sies.’ ” So fanda nefanda, plus minus, nolens volens, &c.), convict, rebuke (reff.), exhort, in (not ‘with;’ it is not the accompaniment of the actions, but the element, the temper in which they are to be performed) all (possible) long-suffering and teaching (not subjective, ‘perseverance in teaching,’ as Conyb.; but ‘teaching’ itself: it (objective) is to be the element in which these acts take place, as well as μακροθυμία (subjective). The junction is harsh, but not therefore to be avoided. Of course, hendiadys (= ἐν πάσῃ μακροθυμίᾳ διδαχῆς, Grot., Rosenm.) is out of the question. On διδαχή and διδασκαλία, see Ellicott’s note).

Verse 3-4
3, 4.] Reason why all these will be wanted. For there shall be a time when they (men, i.e. professing Christians, as the context shews) will not endure (not bear—as being offensive to them: reff.) the healthy doctrine (reff.: viz. of the Gospel), but according to (after the course of) their own desires (instead of, in subjection to God’s providence) will to themselves (emphatic) heap up (one upon another: τὸ ἀδιάκριτον πλῆθος ἐδήλωσε, Chrys. There is no meaning of ‘heap upon themselves,’ ‘to their own cost,’ as Luth., ‘werden sie ihnen selbst Lehrer aufladen:’so Heydenr. also) teachers, having itching ears ( ζητοῦντές τι ἀκοῦσαι καθʼ ἡδονήν, Hesych.: ‘sermones quærunt vitia sua titillantes,’ Grot. This in fact amounts to the same as Chryrs.’s, τῆς ἡδονῆς χάριν λέγοντας καὶ τέρποντας τὴν ἀκοὴν ἐπιζητοῦντες, though De W. draws a distinction between them. Plut. de superst, p. 167 b (Wetst.), μουσικὴν φησὶν ὁ πλάτων … ἀνθρώποις οὐ τρυφῆς ἕνεκα καὶ κνήσεως ὤτων δοθῆναι: see more examples in Wetst.), and shall avert their ears from the truth, and be turned aside (ref. and note) to fables (the art. seems to imply that they would be at least like the fables already believed: see 1 Timothy 1:4, and cf. Ellic. here).

Verse 5
5.] But (as contrasted with the description preceding) do thou (emphatic) be sober (it is difficult to give the full meaning of νῆφε in a version. The reference is especially to the clearness and wakefulness of attention and observance which attends on sobriety, as distinguished from the lack of these qualities in intoxication. ‘Keep thy coolness and presence of mind, that thou be not entrapped into forgetfulness, but discern and use every opportunity of speaking and acting for the truth,’ Mack: cf. also Ellic.) in all things, suffer hardship (reff.), do the work of an Evangelist (reff.: here probably in a wider sense, including all that belongs to a preacher and teacher of the Gospel), fill up the measure of (fill up, in every point; leaving nothing undone in. Beza’s rendering, ‘ministerii tui plenam fidem facito, i.e. veris argumentis comproba te germanum esse Dei ministrum,’—so Calv. ‘ministerium tuum probatum redde,’—is justified by usage (reff.), but hardly in accordance with 2 Timothy 4:17; see there) thy ministry.

Verse 6
6.] For the connexion, see above. For I am already being offered (as a drink-offering: i.e. the process is begun, which shall shed my blood. ‘Ready to be offered’ (E. V., Conyb., so also Matthies, Est., al.) misses the force of the present. Grot. would render it ‘jam nunc aspergor vino, id est, præparor ad mortem:’ but such a meaning for σπένδομαι does not seem to be justified: see ref. Phil. That σπένδομαι is there followed by ἐπὶ τῇ θυσίᾳ κ. τ. λ., and here stands absolutely, is surely no reason why this usage should not be as significant and as correct as that; against De W.), and the time of my departure ( ἀνάλυσις (ref.) is merely this, and not dissolutio, as Vulg., Matthies,—nor as Elsner (so also Wolf) imagines, is there any allusion to guests breaking up ( ἀναλύοντες) from a banquet and making libations ( σπένδοντες):—‘allusisse Apostolum ad σπονδάς crediderim ἀναλυόντων e convivio, sensumque esse, sese ex hac vita molestiisque exsatiatum abiturum, libato non vino sed sanguine suo.’ He quotes from Athenæus i. 13, ἔσπενδον ἀπὸ τῶν δείπνων ἀναλύοντες. But against this we have only to oppose that most sound and useful rule, that an allusion of this kind must never be imagined unless where necessitated by the context: and certainly here there is no trace of the idea of a banquet having been in the mind of the Apostle, various as are the images introduced) is at hand (not, is present, ‘ist vorhanden,’ Luth.: which would be ἐνέστηκεν, see 2 Thessalonians 2:2 note):

Verse 7
7.] I have striven the good strife (it is hardly correct to confine ἀγών to the sense of ‘fight:’ that it may be, but its reference is much wider, to any contest, see note on ref. 1 Tim.: and here probably to that which is specified in the next clause: see especially Hebrews 12:1), I have finished my race (see reff.: the image belongs peculiarly to St. Paul. In Philippians 3:12 ff. he follows it out in detail. See also 1 Corinthians 9:24 ff.: Hebrews 12:1-2. Wetst. quotes Virg. Æn. iv. 653, “Vixi, et quem dederat cursum fortuna, peregi”), I have kept the faith (not, as Heydenr., ‘my plight to observe the laws of the race:’ but as Bengel rightly observes, “res bis per metaphoram expressa nunc tertio loco exprimitur proprie.” The constant use of ἡ πίστις in these Epistles in the objective technical sense, must rule the expression here. This same consideration will preclude the meaning ‘have kept my faith,’ ‘my fidelity,’ as Raphel, Kypke, al.):

Verse 8
8.] henceforth (perhaps this adverb expresses λοιπόν better than any other. It appears to be used in later Greek, from Polybius downwards, in this sense of ‘proinde,’ ‘itaque:’ cf. Polyb. ii. 68. 9; iv. 32. 5; x. 45. 2) there is laid up (reff.) for me the (not ‘a,’ as E. V.) crown (reff., and cf. Philippians 3:14) of righteousness (i.e. the bestowal of which is conditional on the substantiation and recognition of righteousness—q. d. ‘a crown among the righteous:’ τὸν τοῖς δικαίοις ηὐτρεπισμένον λέγει, Thdrt.: and so De W. after Chrys., δικαιοσύνην ἐνταῦθα πάλιν τὴν καθόλου φησὶν ἀρετήν. This is better than with Huther, al., to take the gen. as one appositionis, as in James 1:12, ὁ στ. τῆς ζωῆς: and 1 Peter 5:4, ὁ τῆς δόξης στ.: both these, ζωή and δόξα, may well constitute the crown, but it is not easy to say how δικαιοσύνη can. Thdrt.’s alternative, τὸν δικαίᾳ ψήφῳ δωρούμενον (so Heydenr., Matth., al.), is equally objectionable. There is, as Calv. has shewn, no sort of inconsistency here with the doctrines of grace: “neque enim gratuita justificatio quæ nobis per fidem confertur, cum operum remuneratione pugnat quin potius rite conveniunt ista duo, gratis justificari hominem Christi beneficio, et tamen operum mercedem coram Deo relaturum. Nam simulatque nos in gratiam recipit Deus, opera quoque nostra grata habet, ut præmio quoque (licet indebito) dignetur.” See further on this point Estius’s note, and Conc. Trident. Canones, Sess. vi. c. 16, where the remarkable expression is quoted from the Epist. of Pope Cælestinus I. 12, “Dei tanta est erga omnes homines bonitas, ut eorum velit esse merita, quæ sunt ipsius dona”), which the Lord (Christ: cf. ἐπιφάν. αὐτοῦ below) shall award (more than ‘give:’ see reff., and Matthew 6:4; Matthew 6:6, &c., Matthew 16:27; the idea of requital should be expressed. Compare however Ellicott’s note) me in that day (reff.), the righteous (subj., ‘just;’ but the word ‘righteous’ should be kept as answering to ‘righteousness’ above) judge (see Acts 10:42. In this assertion of just judgment, there is nothing, as De W. imagines, to controvert the doctrines of grace: see above);—and (but) not only to me (better than ‘not to me only,’ E. V., &c. ( οὐδὲ ἐμοὶ μόνῳ), which though true, does not correctly represent the sense), but also to all who have loved (who shall then be found to have loved and still to be loving, see Winer, edn. 6, § 40. 4 a: loved, i.e. (reff.) looked forward with earnest joy to) His appearing (2 Timothy 4:1).

Verse 9
9 ff.] Do thine endeavour (so also Titus 3:12) to come to me quickly (this desire that Timotheus should come to him, appears in ch. 2 Timothy 1:4; 2 Timothy 1:8; its reason is now specified): for (I am almost alone) Demas (mentioned Colossians 4:14 with Luke, as saluting the Colossians, and Philemon 1:24, also with Luke (and others), as one of the Apostle’s συνεργοί) deserted me, loving ( ἀγαπήσας (used perhaps in contrast to 2 Timothy 4:8 above) is contemporary with ἐγκατέλιπεν—‘through love of:’ so Ellic. also, who has hardly represented me rightly, when he quotes me as holding the temporal sense of the participle) this present World ( τῆς ἀνέσεως ἐρασθείς, τοῦ ἀκινδύνου καὶ τοῦ ἀσφαλοῦς, μᾶλλον εἵλετο οἲκοι τρυφᾷν, ἢ μετʼ ἐμοῦ ταλαιπωρεῖσθαι καὶ συνδιαφέρειν μοι τοὺς παρόντας κινδύνους, Chrys.), and went to Thessalonica (‘his birthplace,’says De W.: cf. οἴκοι, Chrys., above: but how ascertained? He may have gone there for the sake of traffic, which idea the ἀγαπήσας τὸν νῦν αἰῶνα would seem to support), Crescens (not named elsewhere. He is said traditionally to have preached the Gospel in Galatia (Constt. apost. vii. 46, p. 1056), and, more recently (in Sophronius), to have founded the church at Vienne in Gaul: this latter interpretation of γαλατίαν ( τὰς γαλλίας οὕτως ἐκάλεσεν, see var. readd.) Thdrt. also adopts. All this traditional fabric is probably raised by conjecture on this passage. Winer, Realw.) to Galatia (see Prolegg. to Gal. § ii. 1), Titus (Prolegg. to Titus, § i.) to Dalmatia (part of the Roman province of Illyricum (Suet. Aug. 21. Tib. 9), on the coast of the Adriatic (Plin. iii. 22. Strabo, vii. p. 315), south of Liburnia (Plin. iii. 26), Winer, Realw. See the art. Dalmatia in Dr. Smith’s Dict. of Geography. Thdrt. says, referring to ἀγαπήσας τὸν νῦν αἰῶνα, οὗτοι (Crescens and Titus) τῆς κατηγορίας ἐκείνης ἐλεύθεροι· ὑπ αὐτοῦ γὰρ ἀπεστάλησαν τοῦ κηρύγματος ἕνεκα. But this hardly agrees with ἐπορεύθη, which must be understood with both names: see also the contrast in 2 Timothy 4:12. They had certainly left the Apostle of their own accord: why, does not appear): Luke (see Prolegg. to Luke’s Gospel, § i.) is alone with me (De W.’s question, ‘where then was Aristarchus (Acts 27:2. Colossians 4:10. Philemon 1:24)?’ is one which we have no means of answering: but we may venture this remark: a forger, such as De W. supposes the writer of this Epistle to be, would have taken good care to account for him). Mark (Colossians 4:10, note: Philemon 1:24. John Mark, Acts 15:38) take up (on thy way: so ἀναλαμβάνειν implies in the two first reff., and probably also here) and bring with thee: for he is to me useful for the ministry (for help to me in my apostolic labours: not, as Conyb., ‘his services are profitable to me,’ adding in a note below, “ διακονίαν, not, ‘the ministry,’ as E. V.:”—no such conclusion can be drawn from the omission of the art. after a preposition, and least of all in these Epistles. Cf. θέμενος εἰς διακονίαν, ref. 1 Tim.—Grot. suggests, ‘forte ob Latini sermonis consuetudinem’): but (apparently a slight contrast is intended to those above, who ἐπορεύθησαν of their own accord) Tychicus (see Ephesians 6:21 note) I sent to Ephesus (on the various attempts to give an account of this journey, and its bearing on the question, whether Timotheus was at Ephesus at this time, see Prolegg. to this Epistle, § i. 5).

Verses 9-22
9–22.] Request to come to Rome. Notices of his own state and that of others: greetings.

Verse 13
13.] The cloak ( φελόνης is said to be a corrupted form of φαινόλης, lat. pænula, a thick outer cloak: but as early as Chrys., there has been a doubt whether this is the meaning here. He says, φελόνην ἐνταῦθα τὸ ἱμάτιον λέγει, τινὲς δέ φασι τὸ γλωσσόκομον (bag or case, John 13:29) ἔνθα τὰ βιβλία ἔκειτο: and so Syr. and all.: but it is against this idea, as indeed Bengel remarks, that the books should be afterwards mentioned. It would be unnatural, in case a bag of books had been left behind, to ask a friend to bring the bag, also the books, and especially the parchments: ‘the bag of books and parchments which I left’ would be its most obvious designation. A long discussion of the meanings of φελόνης, and of the question whether it is rightly supposed to be a corruption from φαινόλης, may be found in Wolf ad loc.: see also Ellic. The Jews also had the word פליון for a cloak) which I left (behind me: οἱ διʼ ἀσθένειαν ἀπολειφθέντες, Xen. Mem. iv. 1. 32: for what reason, is not clear: but in St. Paul’s life of perils, it may well be conceived that he may have been obliged to leave such things behind, against his intention) in Troas (respecting his having been at Troas lately, see Prolegg. to Past. Epp. § ii. 16, 30, 31) with (‘chez’) Karpus when thou art coming (setting out to come) bring, and the books (i.e. papyrus rolls: on these, and on μεμβράνας, see Dict. of Antiquities, art. Liber. τί δὲ αὐτῷ βιβλίων ἔδει μέλλοντι ἀποδημεῖν πρὸς τὸν θεόν; καὶ μάλιστα ἔδει, ὥστε αὐτὰ τοῖς πιστοῖς παραθέσθαι, καὶ ἀντὶ τῆς αὐτοῦ διδασκαλίας ἔχειν αὐτά. Chrys. This may have been so: but there is nothing inconsistent with his near prospect of death, in a desire to have his cloak and books during the approaching winter), especially the parchments (which as more costly, probably contained the more valuable writings: perhaps the sacred books themselves. On a possible allusion to these books, &c., which the Apostle had with him in his imprisonment at Cæsarea, see note, Acts 26:24).

Verse 14
14.] Alexander the smith (Eustathius, on Hom. Od. γ. p. 139 (Wetst.), says, χαλκεὺς δὲ ὁ πρὸ βραχέων χρυσόχοος, κατὰ ὄνομα γενικὸν ἀπὸ πρώτου φανέντος μετάλλου. διὸ καὶ ὁ ἥφαιστος χαλκεὺς ἐλέγετο, καὶ χαλκεύειν τὸ οἱανοῦν ἐλατὴν ὕλην σφύρᾳ παίειν. Similarly the Etymol. (ib.),— ἀπὸ γὰρ τοῦ πρώτου φανέντος μετάλλου πάντας τοὺς δημιουργοὺς ἐκάλουν οὕτως οἱ παλαιοί. See ref. Gen., and 2 Chronicles 24:12. Perhaps the same with the Alexander of 1 Timothy 1:20, where see note. There is nothing here said, inconsistent with his being an Ephesian resident. It has been indeed supposed that he was at Rome, and that the following caution refers to Timotheus’s approaching visit: but the aor. ἐνεδείξατο seems to suit better the other hypothesis. It must ever remain uncertain, whether the Alexander whom we find put forward by the Jews in the Ephesian tumult, Acts 19:33-34, is this same person: nothing in that narrative is against it. The title ὁ χαλκεύς may be intended to mark another Alexander: but it may also be a mere cursory designation of the same person) did to me much evil (such, as in E. V., is the nearest representation in our language of the phrase κακὰ ἐνδείξασθαι. Cf. Genesis 50:15, μή ποτε μνησικακήσῃ ἡμῖν ἰωσὴφ καὶ ἀνταπόδομα ἀνταποδῷ ἡμῖν πάντα τὰ κακὰ ἃ ἐνεδειξάμεθα εἰς αὐτόν—and 2 Timothy 4:17, ἄφες αὐτοῖς … ὅτι πονηρά σοι ἐνεδείξαντο. In both these places ἐνδείξασθαι represents the Hebrew verb גָּמֹל, ‘affecit:’ similarly the Song of the Three Children, 2 Timothy 4:19, ἐντραπείησαν πάντες οἱ ἐνδεικνύμενοι τοῖς δούλοις σου κακά : and 2 Maccabees 13:9, τοῖς δὲ φρονήμασιν ὁ βασιλεὺς βεβαρβαρωμένος ἤρχετο, τὰ χείριστα τῶν ἐπὶ τοῦ πατρὸς αὐτοῦ γεγονότων ἐνδειξόμενος τοῖς ἰουδαίοις. This usage is easily explained. From the primary sense of the middle verb ‘to manifest,’ applied to a subjective quality (reff. Tit., Heb., and εὔνοιαν, Aristoph. Plut. 785,— γνώμην, Herod. viii. 141: al. in Lexx.), we have idiomatically the same sense applied to objective facts in Hellenistic Greek: Palm and Rost give from Plutarch, ἐνδείξασθαι φιλανθρωπίας, a phrase intermediate between the two usages. Then in rendering ἐνδείξασθαί τινι κακά, it is for us to enquire, whether we shall be best expressing the mind of the original by changing the subjective ἐνδείξασθαι into an objective verb, or by changing the objective subst. κακά to a subjective quality ( κακίαν):—and the answer to this is clear. The κακά were facts which we must not disguise. The ἐνδείξασθαι, not the κακά, is used in an improper and secondary meaning; and therefore in rendering the phrase in a language which admits of no such idiom, it is the verb which must be made objective to suit the substantive, not vice versâ. Conyb.’s rendering, ‘charged me with much evil,’ as also his alternative, ‘manifested many evil things (?) against me,’ would, it seems to me, require the active verb): the Lord shall requite him according to his works (the optative of the rec. makes no real difficulty it is not personal revenge, but zeal for the cause of the Gospel which the wish would express, cf. 2 Timothy 4:16 below, where his own personal feelings were concerned): whom do thou also beware of (see above, on Alexander); for he exceedingly withstood our (better than ‘my,’ seeing that μοι occurs in the same sentence, and immediately follows. The plural may be used because the λόγοι were such as were common to all Christians—arguments for, or declarations of, our common faith) words.

Verse 16
16.] In my first defence (open self-defence, before a court of justice, see reff. For a discussion of this whole matter, see the Prolegg. and Ellic.’s note. I will only remark here, that any other defence than one made at Rome, in the latter years of the Apostle’s life, is out of the question) no one came forward with me (“verbum συμπαραγίνεσθαι indicat patronos et amicos, qui alios, ad causam dicendam vocatos, nunc præsentia sua, nunc etiam oratione (not in the time of Cicero, who clearly distinguishes, De Orat. ii. 74, between the orator or patronus, and the advocati: speaking of the former he says, ‘orat reus, urgent advocati ut invehamur, ut maledicamus, &c.’ But in Tacit. Annal. xi. 6, the orators are called advocati) adjuvare solebant. Id Cicero, cap. 29, pro Sulla, adesse supplici, et cap. 14, pro Milone, simpliciter adesse dicit. Græci dicunt nunc παραγίνεσθαι, nunc παρεῖναι, nunc συμπαρεῖναι.” Wolf. So Demosth., κατὰ νεαίρας, 1369. 17, συμπαραγενόμενος αὐτῷ δοκιμαζομένῳ), but all men deserted me: may it not be laid to their charge (by God: reff. τὴν πατρικὴν περὶ αὐτῶν ἔδειξεν εὐσπλαγχνίαν. οὐ κακοηθείας ἦν, ἀλλὰ δειλίας ἡ ὑποχώρησις, Thdrt.): but the Lord (Jesus) stood by me, and strengthened (‘put strength in:’ a word especially used of and by our Apostle, reff.) me, that by my means the proclamation (of the Gospel) might be delivered in full measure (see on 2 Timothy 4:5) and all the Gentiles might hear (one is tempted, with Thdrt., al., to interpret this of his preservation for further missionary journeys (Thdrt. thinks this defence happened during his journey to Spain): but the spirit of the whole context seems to forbid this, and to compel us to confine this πληροφορία to the effect of the single occasion referred to,—his acquittal before the ‘corona populi,’ in whose presence the trials took place: so Bengel—“una sæpe occasio maximi est momenti: gentes—quarum Roma caput.” And so Huther and Wiesinger, and in the main, De W.): and I was delivered from the mouth of the lion (the Fathers mostly understood this of Nero: so Chrys. Thdrt., Thl., Œc., Euseb., &c.: see Suicer, ii. p. 233. And Esth. (add.) 14:13, E. V., is quoted, “where Esther says concerning Artaxerxes, Put a word into my mouth ἐνώπιον τοῦ λέοντος.” Whitby:—or, seeing that according to the chronology adopted by some, he was not in Rome at the time (see Prolegomena to Past. Epp. § ii. 33), of his locum tenens, Helius Cæsareanus: so Pearson, Annales Paulini, p. 24,—or of the Jewish accuser, as Wieseler, Chron. 2. p. 476. But these are hardly probable: nor again is it, that the Apostle was literally in danger of being thrown to wild beasts, and established his right as a Roman citizen to be exempted from that punishment (Bengel’s objection to this, ‘ex ore leonum diceret, si proprie bestias innueret,’ is of no force: as the popular cry ‘Christianos ad leonem’ shews: see also ref. Psalm, of which doubtless the words were a reminiscence): nor again is the idea (Calv., Ellic., al.), that the expression is figurative for great danger,—the jaws of death, or the like: for the Apostle did not fear death, but looked forward to it as the end of his course, and certainly would not have spoken of it under this image. The context seems to me to demand another and very different interpretation. None stood with him—all forsook him: but the Lord stood by him and strengthened him: for what? that he might witness a good confession, and that the κήρυγμα might be expanded to the utmost. The result of this strengthening was, that he was delivered ἐκ στόματος λέοντος: he was strengthened, witnessed a good confession, in spite of desertion and discouragement. Then let us pass on to his confidence for the future, the expression of which is bound on to this sentence by ῥύσεται, indicating the identity of God’s deliverance,—and παντός indicating the generalization of the danger of which this was a particular case. And how is the danger generally described? as πᾶν ἔργον πονηρόν: and it is implied that the falling into such danger would preclude him from enduring to Christ’s heavenly kingdom. It was then an ἔργον πονηρόν from which he was on this occasion delivered. What ἔργον πονηρόν? The falling into the power of the tempter; the giving way, in his own weakness and the desertion of all, and betraying the Gospel for which he was sent as a witness. The lion then is the devil; ὁ ἀντίδικος ἡμῶν διάβολος ὡς λέων ὠρυόμενος περιπατεῖ ζητῶν τίνα καταπίῃ, 1 Peter 5:8).

Verse 18
18.] The Lord (Jesus) shall deliver me from every evil work (see above: from every danger of faint-heartedness, and apostasy: so, even without adopting the above meaning of ἐκ στόματος λέοντος, Chrys., καὶ γὰρ καὶ τοῦτο τὸ δυνηθῆναι μέχρις αἵματος ἀντικαταστῆναι πρὸς τὴν ἁμαρτίαν, καὶ μὴ ἐνδοῦναι, ἑτέρου λέοντός ἐστι ῥύσασθαι, τοῦ διαβόλου. So also Grot., De W., al. The meaning adopted by Huther, Wiesinger, al., that the ἔργα πονηρά are the works of his adversaries plotting against him, is totally beside the purpose: he had no such confidence (2 Timothy 4:6), nor would his conservation to Christ’s heavenly kingdom depend in the least upon such deliverance. Besides which, the correspondence of this declaration of confidence to the concluding petition of the Lord’s Prayer cannot surely be fortuitous, and then πονηροῦ, here joined to ἔργου as neuter, must be subjective, evil resulting from our falling into temptation, not evil happening to us from without. It is hardly necessary to observe, that πονηροῦ here cannot be gen. masc., ‘of the evil one,’—as Pelagius and Mosheim, in De W.), and shall preserve me safe ( σώσει in its not uncommon, pregnant sense of ‘bring safe:’ cf. σώζειν πόλινδε, Il. ε. 224; ἐς οἴκους, Soph. Philoct. 311; ἐς τὴν ἑλλάδα, Xen. An. vi. 4. 8:6. 23, al. freq.) unto his kingdom in heaven (though it may be conceded to De W. that this expression is not otherwise found in St. Paul, it is one to which his existing expressions easily lead on: e.g. Philippians 1:23, compared with Philippians 3:20): to whom be the glory unto the ages of ages, Amen (it is again objected, that in St. Paul we never find doxologies ascribing glory to Christ, but always to God. This however is not strictly true: cf. Romans 9:6. And even if it were, the whole train of thought here leading naturally on to the ascription of such doxology, why should it not occur for the first and only time? It would seem to be an axiom with some critics, that a writer can never use an expression once only. If the expression be entirely out of keeping with his usual thoughts and diction, this may be a sound inference: but this is certainly not the case in the present instance. Besides, the petition of the Lord’s Prayer having been transferred to our Lord as its fulfiller (cf. John 14:13-14), the doxology, which seems to have come into liturgical use almost as soon as the prayer itself (sea Matthew 6:13 var. readd.), would naturally suggest a corresponding doxology here).

Verses 19-21
19–21.] Salutations and notices. Salute Prisca and Aquila (see notes, Acts 18:2; Romans 16:3) and the house of Onesiphorus (himself probably deceased. See on ch. 2 Timothy 1:16). Erastus (Acts 19:22, an Erastus was sent forward into Macedonia by the Apostle from Ephesus,—and Romans 16:23, an Erastus sends greeting, who is described as the οἰκονόμος τῆς πόλεως (Corinth). This latter would seem to be the person here mentioned) abode in Corinth (on the inferences to be drawn from this, see Prolegg to Past. Epp. § ii. 30 f.), but Trophimus (he accompanied the Apostle from Greece into Asia, Acts 20:4. He was an Ephesian, id. 21:29, and was with the Apostle in Jerusalem on his last visit there) I left (not ‘they (the Asian brethren who came to Rome) left,’ as Hug) in Miletus (see again this discussed in Prolegg. to this Epistle, § i. 5. Various conjectures have been made to escape the difficulty here presented: ἐν ΄ελίτῃ (Baronius, Beza, Grot., Est., &c.)—a Miletus in Crete (Michaelis, Schrader)) sick. Endeavour to come before winter (when the voyage would be impossible, and so the visit thrown over to another year. See also on 2 Timothy 4:13). Eubulus (otherwise unknown) greets thee, and Pudens (see excursus at the end of the Prolegg. to this Epistle on Pudens and Claudia), and Linus (Iren. iii. 3. 3, p. 176, οἱ ἀπόστολοι … λίνῳ τὴν τῆς ἐπισκοπῆς (at Rome) λειτουργίαν ἐνεχείρισαν. τούτου τοῦ λίνου παῦλος ἐν ταῖς πρὸς τιμόθεον ἐπιστολαῖς μέμνηται. So also Euseb. H. E. iii. 4), and Claudia (see excursus as before), and all the brethren.

Verse 22
22.] CONCLUDING BLESSING. The Lord [Jesus Christ] be with thy spirit (reff.): (the) grace (of God) be with you (the members of the church where Timotheus was: see Prolegg.).

